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Translation of tbe Qur'an 

It should be perfectly dear that the Qur'an is only authentic in its original 
language Arabic Since perfect translation of the Qur'an is impossible we have 
used the translation of the meaning of the Qur'an' throughout the book, as the 
result is only a crude meaning of the Arabic ted. 

Qur'anic Ay< and transliterated 
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It - seJlallahu 'aLaihi wa sallam 
RA - radhi allaho anh a/ anho 
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The Meaning of Civilisation 

(Hadhara) 


Bisrrillah ir-Rahrran ir-Raheem 


A civilisation ( hadhara ) is a collection of concepts about life. 

Civilisation could be a spiritual divine one ilahi^a) or 

man-made (wrfT’iyn ba^-ari^d). The spiritual divine civilisation 
emanates from a doctrine ('"aqaadbh); like the Islamic civilisation that 
emanates from the Islamic "aqggJah. As for the man-made civilisation, 
either it emanates from a doctrine like the Capitalist Wfestem civilisation 
that is a collection of concepts about life emanating from the doctrine 
of separating religion from life Or it does not emanate from a doctrine 
like the Shinto, Greek, Babylonian and Assyrian civilisations. This 
civilisation is a collection of concepts that a people or a group of 
peoples agreed upon so it is a national (sHahi^d) or man-made 
civilisation. 


In addition, a people or peoples could have a religion (cfem) and a 
doctrine whatsoever, but this religion has no concepts about life like 
Christianity and Buddhism. So people agree on concepts about life 
specific to them, where these concepts form their civilisation without 
this having any relationship with their religion, because it does not 
emanate from it. So their civilisation is not divine despite the fact that 
they have a religion. Hence, it is possible for various peoples to associate 
in one civilisation, despite the difference of their religions like the 
Japanese, Hindus and Sikhs and French; their religions are different but 
their civilisation is one, namely Capitalism 
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Material objects that are used in life's affairs are not part of civilisation 
even though they sometimes result from it. There is no objection to give 
the technical term of ' irodaniyyj for these tangible material objects so as 
to distinguish them from the collection of concepts for which we used 
the term 'hodl-am (civilisation). If these material objects resulted from a 
specific civilisation like statues then they are part of specific lrodariyn. 
However, if they resulted from science and industry then they are of 
universal rradaniya, like the television, rockets, planes, penicillin etc. 
Thus imdcn-iy&n can be specific and it can be universal. This is contrary 
to civilisation that cannot be but specific. The meaning of specificity 
(khusudyri) is related to our adoption. So what is specific is not permitted 
for us to adopt from others, whereas what is universal is permitted for 
us to adopt. 

The distinction between civilisation ( hadham) and rmdariya must be 
observed at all times, just as it is imperative to observe the distinction 
between the material objects derived from civilisation and the material 
objects derived from science and industry That is in order to observe, 
when adopting rmdaniyq, the distinction between its objects, and the 
distinction between it and civilisation. There is no objection to adopting 
Western lmdariya derived from science and industry. As for Western 
imdat-iy&n derived from Western civilisation, it is not permitted to adopt 
it in any case whatsoever due to its contradiction with the Islamic 
civilisation in the basis upon which it is built namely the doctrine 
('aqaadaH). Our 'aqaadah is different from their doctrine that is built upon 
the compromise solution and separating religion from life; in the 
depiction of worldly life or the criterion for actions; which is the halal 
and haram for us, and benefit for them; and in the meaning of happiness 
which is permanent tranquillity which is - for us - attaining the pleasure 
of Allah, and for them the bodily pleasures. 

In order that we become fully aware of what we adopt from others and 
what we leave, it is necessary to distinguish between civilisation and 
jmdaniy&n, and it is necessary to distinguish between nadaniya resulting 
from dvilisational concepts and lmdariyyi resulting from pure sciences 
and industry. 

If it is said: Why did you adopt the technical term 'hadham for 
concepts and the term 'rmdai-iyyd for material forms instead of the 


reverse? Hadham in language, is residence in a civilised region (like 1 

towns), while 'al-hadhir is the one who is of towns and villages. Al- ^ 

Qatami said: 'Whoever is pleased with residing in towns Which Bedouin ( 

men will see us? 

C 

While 'iradand in the place means to reside thereon, and 'rmdnd means 1 

also to arrive to the town (madinah), so the two meanings are dose to " 

each other. It is said in response to this (self-direded) question: hadhana ( 

is used in the language for meanings related to thoughts, so it is doser ( 

to use it for concepts It was said in 'Al-Qamus': "Hadhum is like nadusa 1( 

which is the man of eloquence, (bqyjri) and understanding ( ficf-i )." In Al- 1] 

Lisan, it is said: "a man 'l-adhr to mean eloquent, and a man 'hadhir if he T 

brought something good.'' It also came in 'Al- Lisan':' 'And in the hadith: L 

'Say that which yilrlhuinkinh i.e. that which is present and existing in T 

you, and do not burden yourselves with something else" So hadkam is 11 

doser, more consistent and appropriate to use for the collection of If 

concepts than using lmdariyyi, and rmdartyya is doser to be used in T 

material objects It has been said that there is no contest in technical If 

terminology ( istilah ), and what is important is distinguishing between 11 

concepts and material objects derived thereof, and material objects 2( 

derived from them and material objects derived from pure sdences, 21 

inventions and industry. The first is rejected and it is not permitted to Z 

take them, while it is permitted to take the second. Z 

Z 

We have said that the dvilisation {hadham) is a collection of concepts Z 

about life, and that dther it is a spiritual divine one {ckaiyp) or man- 21 

made. An example of the spiritual divine dvilisation is the Islamic 2", 

dvilisation, and an example of the man-made are the Indian dvilisation 21 

and Western civilisation. The existence of these dvilisations is a definite Z 

matter and an incontestable established fact. Likewise is the difference 3( 

between them, such that none but the liar can deny it The source of 31 

the divine dvilisation, according to its people, is revelation; the source of Z 

the man-made dvilisation is the people who agreed on it. This alone Z 

suffices is enough for distinction and difference. Even if there appears Z 

a type of meeting in some of the concepts, this is not an agreement or Z 

a common matter. This is because dvilisation, when it is adopted, must 31 

be adopted together with the basis from which it emanated or the basis Z 

it is built upon. So if the basis between two dvilisations is different, the Z 

agreement between some of their concepts or the existence of similarity Z 
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between some of their concepts about life, is worth no attention. This 
is because the concept is a branch from its basis (as/), and it cannot be 
adopted except with its basis. Both the Islamic civilisation and the 
Western civilisation allow eating fish, wearing wool, private property 
delegating the woman, accounting the ruler and taking medicine. 
However, these and their like are not considered of the Islamic 
civilisation unless they are adopted based upon being revelation from 
Allah to Muhammad §£ i.e. upon their being Shar'd, whereas they are 
adopted in the Capitalist civilisation based upon their being of interest 
(maslaha) or their being ameliorated by their minds. If the Muslim 
adopts them based upon their interest (rraslahajcr the rational 
amelioration, it is not considered adopting from Islam 

The difference between civilisations is a matter of fact without any 
possibility to deny it. What concerns us is the difference between the 
Islamic civilisation and others, in particular the Western civilisation, and 
what results from this difference or is built upon it, such as the issues of 
dialogue (al-hiwn), the dash ( as-sirrta ), the possibility of founding one 
universal civilisation, the forms and types of dash and will the dash 
cease, hide or will there be a victory for one dvilisation over others? 
What is meant fcy religious dialogue between religions in view of those 
who call for it, and what is the correct position regarding it? What is 
the difference between religions and dvilisations etc? 

Rdigions are of two types: A cfesr (religion) from which a dvilisation 
emerges i.e it has a collection of concepts about life, like the Islamic 
cbm, and a religion from which no dvilisation emerges - and there is no 
collection of concepts therein - like the Christian religion. Though it 
has ideals like 'Do not steal and do not commit zira, however, it has 
no collection of concepts covering all aspeds of life. Hence, the 
Christian religion is an appropriate example of a religion from which 
no dvilisation emanates 

The Capitalist civilisation does not emanate from the Christian religion; 
even if it came about in countries where the majority of their 
populations are Christians. So the dialogue or dash or partnership 
between Islam and Christianity differs from the dialogue or dash 
between it and the Capitalist dvilisation. 


The Mining cfDialogue (al-Hwar) between Qvilisations l 

When we say dialogue or dash, we mean Muslims, their cbm and their I 

dvilisation on one side; and Christians and their religion and the 
Capitalists and their dvilisation, on the other side. It is a malidous I 

attempt that the leaders and intellectuals of the Capitalist dvilisation ( 

differentiate between Islam and its followers i.e. between Islam and I 

Muslims So they daim that Islam is great but Muslims are backward ( 

andsomeof them are terrorists They are liars in their view; forif Islam I 

was really great in their view; then they would have embraced it. However 1( 

they attempt to ddude the naive from amongst Muslims, attempting to 1] 

reduce the rancour against them when they strike a Muslim people, or T 

when they attempt to spread the concepts of their dvilisation among T 

Muslims They know that the I slamic 'aqasbah still remains in the souls of T 

Muslims and it is strong in the majority of them. So if they openly II 

dedare their enmity to Islam, they will stir up Muslims and provoke 1( 

them. Thus they use these deceptive sentences as a weapon to T. 

anaesthetise Muslims and to deceive them. Some Muslims would swallow If 

this bait and accept dialogue fcy the meaning presented fcy Christians 11 

and Capitalists or promoted fcy their agent intellectuals. They concentrate Z 

in the definition of this dialogue upon three matters: The first is equality 21 

between religions and dvilisations in the dialogue without superiority Z 

or preference of a religion or dvilisation over another. The second is that Z 

the limit of the dialogue is restricted to mere knowledge of the other’s 
opinions without addressing its refutation or invalidation. The third is Z 

creating an alternative dvilisation through the method of arriving at the 2i 

common denominators between the two religions and two dvilisations 2", 

Z 

This is the meaning of dialogue in their view; and its benefit as they Z 

daim is: "Productive interaction between cultural peculiarities, to form 3( 

an alternative superior dvilisation, that invites to accept the other on 31 

the same footing” (Dr. Milad Hana in a cultural debate hdd in Cairo on Z 

Monday 2J 4/ 2001). And: 1 ' Every time dvilisations seek to find what is Z 

common between them and what is human, they advance, flourish; and Z 

peace would spread" (Dr. Jafar Abdussalam, the Secretary-General of Z 

the Conference of Islamic Universities). One of them went to the extent 31 

of saying that: 1 ' I slam is a cba ? of interaction and a dam of devdopment, 31 

and not like what is said that it is a cbm of obscurity and a cbm of 31 

isolation. On the contrary the golden age of Islam and Muslims was Z 
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when the Islamic civilisation interacted with other civilisations in the 
worid, and when Islam spread in the world, took from and had a room 
for all the legacies and other human civilisations and gave them from its 
legacy and civilisation This was the golden age of the Islamic State." (Dr. 
Qasim Jafar spoke, in a study circle on 'The First War of the Centuiy 1 , 
on Al-Jazeera channel, under the heading: 'Are the American explosions 
an incentive for dialogue or the dash of dvilisations? on 29/ 9/ 2001). 
He said: "It is upon us as Arabs and Muslims to abstain from this 
problem.. it is upon us to possess suffident confidence in oursdves, in 
our dvilisahon, and in our history and legacy so as to burst forth in the 
world from the position of eguality and not the position of the follower 
( tabi ')..." (The above-mentioned study drde of Al-Jazeera channd). 
Another said: "The Islamic dvilisation was based upon the common 
denominator between world dvilisations so it accepted the other and 
interaded with it in taking and giving (Amru Abdulkarim, a political 
sdentist - MamOnlinenet). Another person attempted to use as evidence 
for the dialogue of dvilisations the acyaat of the Noble Qur'an so he 
said: "And our Book the Glorious Qur'an, emphasises upon the manner 
of dialogue with the others, dialogue with polytheists (nustuiken): 


6 SjjsIi aLi 23jl5^£L>l jliiJl jk lk-1 &\j 


'If anecf thejjdythdskssatksyout~prcteticn, ffznT himprcteticn until hehsrrs 
thewndcf A UriH [TMQ At-Tauba: 6], dialogue with disbelievers (kafimn)-. 

y s a 0 9 - 

l i^i \j J5 


'Stry o ycudtdjdieuok [TMQ Al-Kafirun: 1], dialogue with the current 
and offidal religions in the worid: 

kill *)!j Juki Si' p&sij <■'J -* 1 kkiS* 'jilkj Jjsl \j 

UUjl Uakr lljakj Jjka \s~$> <U 23 Ji ,J 

64 lM yt£ J' 


'O Peoflecf theBock , aometoajust \4tiri betv\Eoi us and you- That wewordi]D 
naiebut Allah, that \\eassodatencthingv\ithI-Iirri narsomecf us take ethos as 
lark [TMQ Al-Imran: 64], dialogue from a position of eguivalence... I 
view that it is not possible to say of eternal struggle because we are 
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Muslims. I point to the Quhanic oyoh: 

*£1jj UJj $.1 i~* 

64 01 y* JT 

'Come to a just -ward bdxABai us and yod [TMQ Al-Imran:64]. This ayah 
means that it is possible for us to dialogue with Christians, we dialogue 
with Jews, and we dialogue with others. Why? Meaning there is a 
common word between us; we do not say that we dialogue to our word 1 ' 
(AtarAllah Muhajirani, Iranian President adviser for the dialogue of 
dvilisations in the above mentioned study drde of Al-Jazeera). There are 
those who call to dialogue between religions to create common 
denominators between them, and stay silent about the points of 
difference, in order to anaesthetise Muslims from the dash. They call to 
the saying of 'the sons of Abraham' to strengthen dialogue between the 
three religions on the basis that those who came with them descend 
from one father namely Ibrahim (as). Some Muslims use as proof the 
aayoat of Noble Qur'an that say the Prophets were Muslims, like His M 
saying at the tongue of Nuh: 

0 ' 6 i i 0 i j, o * 

12 yjii Jjf d <jl3 O jA j 

"And I wzs aornrranded to he the first cf theMuslirrk' [TMQ 39:12] at the 
tongue of Ibrahim and Ismail: 


{2 : 128} i2i3 Ikyji j*«j »2i3 uik^-lj \jjj 


"Our Lard! Make us Mudirrs to you and cf our descendants Muslims to yod' 
[TMQ Al-Baqarah: 128] and about the people of Lut: 

36 oUj'lt ijA J.kd 

"ButWedd net find thoenbut cnehouserf theMudirrk' [TMQ Az-Zariyat: 
36] and at the tongue of the disdples (lYiwniyjn): 

52 JT UU ' j 

"And bear vitness that vveareMuslinnk' [TMQ Al-Imran: 52]. Perfraps 


21 

3( 

31 

3 

3 


31 


3 


12 u The Instability cf theOashcfGvilisation (hatrriyyaitsira'a Ul-hadharat} 


there will come those who say that Christians and Jews are Muslims, and 
we hear those who say that the followers of the three religions are 
believers even though the Qur'anic texts, definitely proved and of 
definite meaning, are decisive in charging Jews and Christians with 
disbelief (kufi) such as His M saying: 


dJLojj <dJl I01 Oj-bjjj aJLjjj <dJb jjJbl 0) 

OJJi IjJAa O' OjJjjij (jiakj ji>Jj j^jj 0jJjibj 

blip jjjfllidb UjUp'j la?- Ojjflb^J' j»A dJb_Sj'* 


1 ' Vm/y these who didst i fir? in A llah and His Messeicp~ and wish todistingjish 
bdvvgei A llah and His Meseip' and say " We believe in sene and disbdieve in 
ethers! and Midi to adopt a vs yin tetuffii Thasearein truth disbelieves, and We 
have prepared far the disbelieves a humiliating purishnelf [TMQ An-Nisa: 
150-1]. 


J&- jS jIUJ'j J*' j*-J 

tj^LA \i&tLp jib djU' J jbfj 


i-2 igi 

11 Thee who didstieve ai rcngthel frple rf' theBock and thepdythestswoenct 
ging to leave (than disbelief) until thee cane to then dear eideiae A Message 
fharnA llah Testing pure papgd' [TMQ Al-Baiyinah: 1-2], 

And: 

0jbbb b> dJJ'j «UJl obb jj ob£i' Ja' b Ji 

9801 JT 

"Sczy O People cf theBock, whydoyou didsiievein theagyaat cf A llah virile 
Allah is witnessove'vbatyou areddnef [TMQ Al-Imran: 98]. 
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j* J yl O' jS ob£j' Ja' °ja 'jJiST jjJJ' la 

-JaiJ' Jb&i)' ji dJJ'j s-biJ ja Hjlj l£jj ja 

105 a^iJl 

"These who didodieveef thePeoplecf theBock and pdythests do not like that 
thee should desaed upon you any good froniyour L ard. But A llah (liases fin His 
nmy whoever^ He wills A nd A llah is tie Owne~ cf gent, bounty' [TMQ Al- 
Imran: 105]. 

And: 

OjJupLt <tb' Obb jjjibd JJfcf b 

70o'j^p JT 


"O People cf theBock, wbydoyoudidodieveintheacyoatcfAlldh whileyou 
hem witness?' [TMQ Al-Imran: 70], 

And: 


3# J* ✓ ✓ 0 * 

UJaP bla^j qrljA Js- j^jiij j*AySoj 


156 s-UOt 

"And bemuse cf then disbelief and utteinga gavefalsehood (buhtan) agdnst 

Mary' [TMQ An-Nisa: 156]. 

And: 

76 SOM <b*>b cJb aJJl oj 'p jjjJ' yit lul 

" Surdy tliej disbelieve who say 'Allah is the third cf timed" [TMQ Al- 
Mai'dah: 76]. 

And: 

lUl y 'a i)jAjp%j ^b <UJb 0ji*J j Si 'jJbii 

'jla«w Lob^Jl IjJj' Vj <b j~*>jj 


29 SjjJi OjjPC? j*-»j -b 
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'' Fief it. those v\hobdie& not in Allah and theLast Day, nor forbid v\hat Allah 
aid His Mes-mgr forbid nor follow the cbm of truth among the People of the 
Berk until they jay thejizynh readilyardsubdued' [TMQ At-Taubah: 29]. 
And: 

Jif ja l 

” 2 


JjO j* 


j jiS' jjjjJl J * 


"Heit is Who drove out thcse\(ho disbelieve amongthePeapie of theESock from 
then hones at the first gathering' [TMQ Al-Hashr: 2], Thus they are 
disbelievers (kuffin), and they are non-Muslims. It is not permitted to 
designate them as Muslims. Islam linguistically means submission 
(incfyrl) and in the Shnri'ah technical terminology it means the cbm that 
Allah subhanahu revealed upon Muhammad it. If it is permitted to 
designate Islam with its linguistic meanings upon the previous Prophets 
(as) and upon those who believed and followed them before the mission 
of Muhammad ii and before distortion (of their books), it is not 
permitted to do that after his M mission. So whoever does not believe in 
him and his message is a kefir, and it is not allowed that he be called 
Muslim or a believer (mu'min). He ta'ala said: 


Olj > JJti 1 OlJ ola^Jl 1 jJjl Jij 

20 OIja* JT iCxJb juA> Lip IjijJ 


"A rd say to those g\m the Bock and the illiterate (A rub pagans): 'Do you 
subnit yourselves (in I damp If they her tire Midi ns, they am giicbrf and if they 
turn av\gy, your duty is oriy the conveyance A id A llah is Sen~ ef His si creek' 
[TMQ Al-Imran: 20]. And he M said: 

jA tliS* *^1 4j CJUjl ifji (ij ^ J £ f ti' 

jU)l 

" By Hie One in wliose liaixl is Muhamiiad's soul, none hears of 
me of this I Jmurili, Jew or Christian, then dies without believing 
in what I was sent with except he is of the denizens of the Fire." 

And ibn Hibban extracted from the brdith of Anas that Caesar wrote to 
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the Messenger of Allah : 'I am a Muslim 1 and the Messenger of Allah 1 

$1 said when he read the letter: H 


"The eneniy of Allah lied. He is not, a Muslim while lie is ujjon f 

Christianity:" 1 

( 

AmrMusa, Secretary-General of the Arab League, made dear that he 1 

does not believe that there is a civilisation better than (another) 1( 

dvilisation, and from the meaning of his words is that the Islamic 1] 

civilisation is not preferable to the Capitalist, Hindu or Jewish dvilisation li 

for he says: "We do not bdieve that there is a better dvilisation" in the li 

exposition of his refutation of the Italian Prime Minister Berlusconi. L 

One of them attempted to use as evidence for accepting the other as II 

they are without restriction or condition, and without attempting to 1( 

pronounce judgments against him, the aaynat of Surat Al- Kahf that say: 11 

"Religious dialogue is the attempt of the individual encumbered with If 

the values, conventions, beliefs and previous creeds to discover the other 11 

(of a different religion) - as he is - and understand him and crystallize a 2( 

philosophical formal view towards him without resorting to pronouncing 21 

prejudiced value judgments against him.. the supporters of religious Z 

dialogue raised the motto of sincere intention. So he assumes the Z 

divestment of conditions and goals except the desire to understand the 2( 

other and view him intellectually... The content of dialogue does not, in Z 

principle, differ with the tale with which the Noble Qur’an brought in 2( 

Surat Al-Kahf {aayaat 32-42) about the dialogue between two men Allah 21 

gave one of them two gardens of grapes surrounded ty palm trees and 2k 

with crops in the middle, rivers flowing thereon; and Allah increased its Z 

owner over the other in property and children. The tale reveals that the 3( 

dialogue took place between the two men without condition or 31 

restriction, and the Qur'an brought it with its complete details; and Z 

despite it's including the ktfr of one of them in Allah, the other did not 31 

interrupt the dialogue because of it. Likewise the Qur’an did not refrain 3? 

from mentioning the sayings of kifr, because in their totality they are 31 

able to build and formulate the intellectual examination of the 31 

personality disbelieving in Allah 'azza wa jalla.. Religious dialogue differs 31 

from comparative religion and religious competition even if these 3f 

concepts commingle in the literature. Comparative religion is a science 31 
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meaning study of a religion in comparison with others upon the level of 
the creed ("aqaadaH), legislation and ritual worships, and its views about 
man, the universe and life and the like, of assuming objectivity and the 
possibility of eliminating prejudice. Whereas religious competition is a 
process aiming to prove the superiority and distinction of one religion 
over the other; a matter which is not of course aimed by religious 
dialogue which a process of understanding only" (Husam Tammam, 
researcher and journalist, Egypt: IslamOnline.net, under the title: 
'Religious Dialogue: A Human Necessity or world Conspiracy'). 

These guotations are necessary to know what the advocates of the 
idea of religious dialogue intend of this expression, which is their 
technical terminology The best of what guides us to the meaning of 
this technical terminology is what they themselves say or write, since 
the linguistic meaning does not benefit here. From all of these 
guotations, it is possible to crystallize the meaning of this technical 
terminology in the following: 

Firstly: Eguality and eguivalence between religions and civilisations, 
and non-preference between a religion and another or a civilisation and 
another. 

Secondly: Accepting the other as it is and discovering it without 
pronouncing judgments against it, but rather understanding and 
recog nizin g its views without restriction or condition. 

Thirdly: The objective of dialogue between civilisations is interaction 
to create an alternative superior civilisation through the means of seeking 
to find out what is common and human; a matter that leads to the 
advance and flourishing of civilisations, and spreading of peace The 
objective of dialogue between religions is to prevent Islam from entering 
the arena of the struggle. 

All these concepts completely contradict Islam. There is not a single 
concept from these that has evidence or probable evidence They are 
not from Islam; rather they are all distortion (tamweeh) and deception, 
and their danger against Islam is sure. 


The Idea cfEqjcility between Qvilisations 




The meaning of eguality between religions and between civilisations is 
a /<! //?; concept since it is an invitation to eguality between the truth 
(haqq) and falsehood ( batil ), between the rfen of truth and distorted 
religions, between kufi~ and uran, between misguidance (dhalala) and 
guidance, between the abrogating daei) and the abrogated (cfem), between 
dvilisational concepts whose source is revelation and civilisational 
concepts laid down by man i.e. between the mind and text (naql), 
between arbitrating to A t-Tacflut and arbitrating to the Book and Sunrrih 
and what they both guide to, between the confirmed (thatit) that benefits 
mankind and remains in the earth and the vanishing foam that is scum. 
The evidences for that are difficult to limit He ta'ala said: 


{21:18} jAtj AjlaJli JfaUJl Jj 


"tVqy We fling the truth (haqq) against the falsehood (batil) so it destroys it. 
And, bdidd, itisxarishad!" [TMQ Al-Anbiya- 18], 

And He said: 


{10:32} fii JaxJl jJu liUi 

''What is thee afte~ the truth ecagjt rrisgidanae” [TMQ Yunus: 32], 
And He said: 


9 Ji 0^ t- ° JI C a y >9 z a ^ z z z ^ JI 

Jjjjj Aj IjyjCM llij OjPlfaJl ^ll ICM CljAijj 

IJLju gl.fr? CM CMfa}!t.ll 

60 «.uJi 


"Triey wisri to arbitratetoA t-TacfliLt vhHethe^havebeei aonmmded todejyit. 
And Satan wishes to rridead thenfar astray/" [TMQ An-Nisa: 60]. 

And He said: 


x- *## J ^ ,z 9^0 9 z’ z Z S> 

jij <JsT jjCdl J JsJl jjij aJj* 

z ^ Z Z / z z z 

z 0 z 

{ 9 : 33 } Cl/jlUl a / 
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"HeistheOnewhossitFlis Messaicp-witli the guidance and thedem cf truth 
sothat it prevails ova- all ether dens, aei if the pdythests detestf [TMQ At- 
Taubah: 33]. 

And He said: 

'ji I JA ^ jAj b 'J& 

85 J i 

"Andwhoecs-seeksctha-thanlslamasadam, nee-will it beacneptadfrcmHm 
And intheFleeafta-hewill be among the lasad' [TMQ Al-Imran: 85]. 

And He said: 

x S i &s * ^ ^ Os s s Os s ^ s J> & s ° s esP° s o' s°s is 

<ulp Lu-^sj s—JlsiOl j-o <uJj j-j UJ lij_fljs OlxxJl dJLJj bjjilj 

48 

"rt re/ WerevaaLed toyou theBock in truth cafirrring the Scripture that atne 
bfireit and darinatingc^e-it' [TMQ Al-Mai'dah: 48]. 

And He said: 

U bolj s-lisf Jjjjl Lati JJsUJlj <UJl Ojliaj iJiiif" 

{13:17} 4JJ' RAJAS’’ j-»$' 

" Tl-nus dees Allah diovvfcrtl-Lti-uth from falsehood(try portables). Thai as for the 
firmi it passss av\gy as su nn while that which hermits mankind remains in the 
earth. Thus A llahsds forth parallel' [TMQ Ar-Rad: 17]. 

And He said: 

{32:18} 0jjsLj U OlS' <y£ Iwji OIS* jAi 


1 Ts thsi he who zs a bdieva- like he who is a transgressor (fadcf)? They are ret 
equal'' [TMQ As-Sajdah: 18]. 

And He said: 

b <UJl Ij]j L.tkl'j 1 Ji 

S s S S 

100 «oj‘Hi 0<—j iUS*il 


"Say 'Net equal are the ell and the guod, aei thcucfi the abundance cf ell 
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flenses you.' Fear Allah, O mm cf undestanding so that you may be successful'' 
[TMQ Al-Mai'dah: 100], 

And He said: 


yz* oyjs-j ja jv-ajij 

s Us 

{11:24} 


" Thelikeiess cf thetwo partis is as thetUnd and deaf, and thesamard hears-. 
A re the two equal when aarrpanad? Will you not then take head?" [TMQ Hud: 
24], 

And He said: 


o ^ s s s s ^ > o o ' 0 & s 

89 *uJi s-'jAi dy\jj& US” OjyiSJ j] IjSj 


"They wish you disbelieve as they cUsbdievad sothat you bame equal" [TMQ 
An-Nisa: 89], 


How strange for the one claiming Islam, then he equalises between 
Islam and kuf- between atheism ( ilhad) and trinity and tawhaad, between 
the denier of the Prophethood of Muhammad M and the believer in it, 
between permitting riba and forbidding it, between the worship of Allah 
M and worshipping creatures, between fornication and marriage, 
between permitting homosexuality and forbidding lesbianism and 
homosexuality, between the pig and dates. It is even more strange; the 
one who remains silent and says nothing about preference and does not 
prefer tawhaad to polytheism, halal to harazu the Shah a to A t-TcicJnrt, the 
believer to the kefir, revelation to man-made, Islam to the remaining 
cferrs, the Qur'an to the distorted Books, worshipping the Creator to 
worshipping the sun, the cow and the stars. May Allah save us from 
fltnah\ Subordination ( tddiyya ) is rejected, equality is rejected, and 
remaining about the preference of Islam and its civilisation over the 
remaining religions and civilisations is rejected 

The Idea cfAnepting Hie Other 

As for accepting the other, in order to merely know his opinions, 
without pronouncing judgments against him, and without refuting what 
he says, is not of the Islamic method whatsoever. Rather, what the Book 
indicates is completely contradictory to that. When the Noble Qur’an 
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mentions the thoughts and statements of kufh, it always follows them 
with what is the truth, thus refuting them Examples of this are 


oljU-J' bl UU pz&r OiiJ Uij Js*j\ 1 jJlij 

^iuy Uj loJj jAJ IjPi 01 10A JU?Jl JfJLtfj Ow 

{ 19 :88-92 } UJj Of 


"Fhe^sqy A r-Hahrruan hasbaptteia child. 1 Irdeadyou havebnoucftt forth a 
terikLeeXl thine / Whaehytheheavemenealncft, tun down, the earth split asurda' 
and themjurtains fall in ruin. That they ascri he a child toA r-Rahnncm. A rd it 
is ret suitableftrA r-Rahrraan to ba0: a child' [TMQ Maryam 88-92]. 

And: 


> 1 1 


\i ij ji£ UUj p - £ 05 opJJi ioa 0 

JJ 4 0 j»a \Jj ^Ajj$k cf u* 

{ 21:38 - 40} OjJky j*A Uj Uij Oji-kslU U$ &3b 


7 id they say ' When will this promise (aorre to pass), if you are truthful?’ If 
ariy these vho dsbdieasd k.nesv whei they vail net be able to ward eff the Fire 
fremtharfaces norther backs Nor will theybehdjied. Nay it will ccrreupcrithen 
suddeiyard paplec than And th%i will havenopowmtoavatit nor will thQicg; 
respite' [TMQ Al-Anbiya: 38-40]. 

And: 


2IfiCal\ i'Jpr oU' iSy Jj?~ UU jajp Ji 

. f £ a ■' 

55 OjjAU 


"Ard whaiyousaid: 'O Musa, weshall never believe: in you until we: see:AII oh 
plainly' A id you were seized with a thurde~bdt whileyou were: Ink incf [TMQ 
Al-Baqarah: 55]. 
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And: 


U» Ulip J ji\ Uj oU' Jjjl Uj 1 ji»T JJ lilj 

J e * , ^ , ho ^ ' 0 i 0 t s S ,* * S fi $ s 0 S h S J> 

0 } J -3 <UJ( s-Ujl OjUsj Jj ,+ gU US liU^a jjsOl j*j 

- <Q : s' 

91 ’6 j_o.' I 


"A rd what it was said to then " Bdievein what Allah repealed, they sad: ' We: 
believer in what was repealed ter Ltd end theycisheiie\r:in what is after it while it is 
the truth ccnfirrring that which is with than. Say 'Why then did you kill the 
Prophdscf Allah afarPtirreif you ware(irdead) bdiecasT’" [TMQ Al-Baqarah: 

91], 

And: 


1 jJIa Ji OJU cSjCfii jf h jA OiS* ja ji-JU 1 

iyr\ jAj Jj j*iUf 0} ^jI a°jj 

, hs 0 s 0 h 0 #1 j 1* \0 ' t ^ -j 

0jij*«J J*A J?- 1J 4JJ OiP 

112-111 SjiJl 


rdtlreysey 'Ncneshdll a~ta~ Paradise accept hebe aJe/var Christian.' Fires: 
are then desires. Say 'Produceyour~ proof if you are truthful.' Ratha~ whoeja' 
submits hisfooetoA llah aid is a doa~cf epod, his reward is with A llah Such will 
net fern'm' will tlrey c/ievd' fTMQ Al-Baqarah: 111-112]. 

And: 


a} ji" Jfi jShj OljU~Jl ^3 U o! Jj <Ubx-*i tjJj iJJl Jbiul IjJlij 

^ h v- 

116 0jail3 


"Ardthysqy A llah has bepttei a child.' Glory be to FUrd Nay to Him 
helcnep cil that isin theheave-E aid the earth. A11 smerdei'to Hi in with ehedienrb' 
[TMQ Al-Baqarah: 116]. 
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s / ? / ✓tfoo^o s S o t o f / 

'ja 0VS*" Uj ULj ilo Jj Ji ^jCaJ Ji bjjb Ijf1 jJliij 


135 djiii 

"A rd thysqy "Bejews or Christians (that) you vtz// begided.' Say ' Nay the 
cread cf IbmhiiTi and hewas net cf thepdythdstd " [TMQ ATBaqarah: 135]. 
And: 

jis ii laUi aIji aiiT jf 4j ^ jj y 

4 JJ] <l)i C~«jj —-ku 

a!i\j 'jk c-§.i »—>jiJi oli <j jIIaJi ^LiwJb 

as v o ✓ 

258oyUi ^iUaJl ^ 


"Have you not consideed about he who disputed with Ibrahim about his Lard 
beaauseA Hah had (jvr-n himthekingdarrP When Ibrdhimshd to him 'My Lord 
is Hewho g\es life and muses death.' Hesaid: 'I gvelifeard aausedeath.' Ibrahim 
said: ' V eily A llah muses the sun to risein the east thus you aauseit to risein the 
west.' Thus the disbdi&e~ was utteiy defeated. And Allah gides not themigust 
fidk" [TMQ Al-Baqarah: 258]. Even though this ayah was of the Shah a of 
those before us, however it commenced with His M saying subhanahu: 

' 'jJQ^ ^jJ IjUiiSj 1 jJ\3 jjLJI 

t o 

16801 j»s- JT c)l LojiJ I 

" Thcsewho said about thdr brothes Wile they sat (at hard: ' Hot! they dayad 
usi they would not ha\ebem killed.' Say A vet death ftemyouisdxes if you speak 
thetruthh" [TMQ Al-Imran: 168], 
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lljlj J fj*y VLJl <UJl 0J I 

d)j jji (j aiUj OluJU Jj* JLjj ^S%.\or Ai JJ Jill' 

f 

183 oi jap JT %. vS " 

"Those who said: 'VerilyAllah has taken our promise not to bdieae in any 
Messercp-uiiesshebrinc^tousai'icffaingwhichfiredejours' Say 'Theemrreto 
you Mes smtps hefere me witli dear proofs and with what you speak cf. Why ther 
did you kill theriif you are toothful?'' [TMQ Al-Imran: 183]. 

And: 

0 0 } S of ✓ SJJ t* ✓ f uJ 0 S s 

allb Jj Ijj\i Ujj \ jl*Jj ^>1 iJjAka dJJ' Oj 2 j^Ail cJij 

64 oJJdi «.Qj. UlS ( JiLj j\Ala 


"Andthejewssqy 'Allah shard is tied upT Be then hands tied up and be thy 
aaoursed for what theysayl Nay both His hards arewzddycutstrbrhed. Hespeds 
as He wishrh 1 [TMQ Al-Mai'dah: 64], 

And: 

lAa jp- UjUl *$J &U dJii i-\2h jJ (QikJl JJdl>a 
^a ^Jjs- Jis Ji Ulal; p ^a Lois'” tiUiS" 

{6:148} 0 jlp’yd *)lj OJj jlai' <1)1 li aj^- 

" Those who assadate (witli Allah) will say 'If Allah had willed, we would not 
haveassadabed nor would wehavefarbiddm anything' Likewisebdied thesebefere 
thenurtil thy tasted Our wrath. Say ' Ha\eyou ary knohledcpso that you produce 
it for us? Veilyyou ftdlcwr nothing but conjecture (dharm) and you do nothing but 

lid' [TMQ Al-An'am: 148]. 
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And: 


ilJj aUi ji\ cJlij <dJi jH Jy ij£\ cJlij 

^t <UJl J-i <y Jd^' Jj^ i 

jji j <dii bdjt ji 

dp ji V} 4_Ji V Lb-lj lg_ J Ijud-J V} IJ>i Uj 

✓ i 

31—30 &>j4 j~"J 


"And the Jews sqy 'Uzayr is the son cf Allah and the Christians soy 'The 
Messiah is the son cf Allah.' That is then sayngfromther mouths. Thyinitabe 
thesayingcf thcsewhodisbdieced cf fid. A llahtscurseis upon then howcthylid 
Thy tack then rabbis and nubs as lards besides A llah and the Messiah son cf 
MdrywhilethyweenotcommandedsavetowcrdipaneLard. Theeisnogodbet 
He Clarified isHebyord what thyassodabd" [TMQ At-Taubah: 30-1], 
And: 


Js> 01 jib CbJ' Uj- 15 ] Oj^jJ V ^jdii' Jd 4 bbd lib I i, g 'ijj 

b» VJ 0J s.dij O' ^ Oj^j d JJ did j' li » 

d aJJ' s-bd j) Ji j*JaP ^»jd 0J 3di ^i ^Jj 

0jJibtf VUI 4b»S qa i ja£ jjiS 4j Vj > »i C jp <b jij 

{10 :15 -16} 


"And whetOur dear acyaat areredted totheit thesewhoeepet not madingUs 
sqy 'BringusaQur'anathmthonthiscrchancpit.' Say ' It is net far ineto charrp 
it cf rryown accord. I ariyfdlowtthat which was mealed unto Me Veilyl fear, 
if I diseby ny bud, diepi /nishnrnt: cf a Great Day' Scry 'If A llah had so 
willed, I shuilcl net haveredted it toyju nor wouldHehavemadeit known toyou, 
I had stayed amangyau a lifetime before this Dave you thc-n no sensei*'' [TMQ 
Yunus: 15-6]. 
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And: 


boj ’Ja jJi Ui udlgj Uj bdtij cj yti bJbJ' bbbd- U{ yn b«{jJlij 
OlS” d Obd bbdT 1 g liij*0jllaj U} 1A 0} *ip j* iJJJb 

^ x / / / }: / / / / 

<dJl JOS bbbb IjOI 0! Oi j^ssv- 

U ^jodil JilTt J£}j 4s* d-*dj ^ ^glj ^i«i>sd p 

{45:24-6} 0jddj 


"And they sqy ' Theeis nothingbet our life cf thiswcrld, wedieard welixeard 
nettingdestnys us ecaspt time Thyhavenoknowledcpcf it, thy uiy conjecture 
A nd when Our dear aqyaat areredtsd totheri therangjmet is net cthe~than that 


thy say 'Bring back our fathers if you are truthful.' Say 'Allah gves you life 


thee arusesyou todies, then He will asserideyau cn tie Day cf Rcsunrcticn abort: 
which theeis nodoubt but most cf mankind knowmot" [TMQ Al-Jathiya: 24r 
6]. Even the aayaat of Surah Al-Kahf, which one of them used as 
evidence, does not depart from this style of refuting the concept or 
concepts of kuf : Nor is the dialogue, as they say, a mere intellectual 
process only; rather it is understanding and refuting the concepts of 
krfr. This is dear in the rebuke of the companion, rejecting the kefr of 
one of the two, saying: 


iUl jA ^ ^ o !Ji ^ Ojid* t£*db o 

5ji U iiil s-bd U cJO cJUo i} lijJj ^ j) bij0»? llj 
Ja Ii Jja- O' 'oljj Vd dLa jit dt OJj 0} <dlb 0} 

o ° 2 jt IflJ j IjLsdtf 71 ; .iSA tbadJ' bb-w?- l^Jp JmIjJJ 0i~7~ 

^ r s / / 

{18 :37-41} Ut i yasLJ \jj£ bajd 


"Do you disbdieae in He who created you dust then out cf a Cnutfah) the~i 
fashioned you a man? But asftrrrp HeisAllah my Lord and none shall I assoaate 
with rryLcrd. Had you, whet you eiteed your grrde% ariy said: 'Whabeae~Allah 
wills(will occur), theeis no powe~ ecccpt witlt Allah' If you sserre less than you 
in propety and dildrex pehaps my Lard will gvenebette- than your gardex and 
send upon it a (husband) fromthesky then it will bea dippey earth. Or its wate~ 
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baaomss dsEfj SLinkm so that you vvz/Z net beaHeiosa&i it' [TMQ Al-Kahf: 37- 
41], So how can it be said that the companion did not pronounce 
judgment while he rebukes him saying: 'Do you disbelieve in He who 
created you? then he directs him to what is obliged upon him to say 
namely: Whatever Allah wills, there is no power except with Allah 1 Then 
he explained to him the power of the Ail-Capable (a l-cjodir) Creatorto 
send the bolt (from heaven) and make the water disappear. So how can 
it be said that this is a model of religious dialogue without restriction or 
condition, without pronouncing judgements and accepting the other as 
he is?!!! 


As for the one using as evidence! 


Pi \j> OjAilP l5j JjAju U .Lpl l) Lgil U Ji 

{109 1-3} 


"Stzy 'OyudsW/aes' I do not wordiipthat vJcich you worship A nd you do 
not wordrip w iat I wordnp" [TMQ Al-Kafirun: 1-3] for dialogue with 
disbelievers (kafinm) and His M saying: 


j-*»-«il {j* JL^-1 <l)lj 
{9:6} U A*Jbl aJUI 


"If one cf the pdythests seeks youi~ protection, gart him protection until he 
hears theword of A llah that escort Hmto a jdacecf scfdqf' [TMQ At-Taubah: 
6] for dialogue with polytheists; this is an incorrect deduction and outside 
its context. Sumt A i-Kcflrun has pronounced a judgment against them, 
which is that they are kiffar and will remain upon their ku/h without ever 
believing Allah subhanahu knew that they would never believe ever and 
He informed the Messenger of Allah H about that. He commanded him 
to convey it to them and to reject their offer of mutual exchange of 
deities yearly So there remains no place for dialogue whatsoever after 
Allah subhanahu informed that they would remain disbelievers until 
death. This Surdh descended regarding specific people Allah spoke the 
truth. Some of them died and some of them were killed; and none of 
them believed. 
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As for His M saying: 


jliuJl Jb-f <l)lj 

o s ^ l it/ s s 

{9:6} iwt® AxlJf aJUI 


"If one cf the pdythdsts sedts your protection, grrrt him protection utttl he 
hears the word cf A llah thei escort himto a place cf sofdy [TMQ At-Taubah: 
6]. There is no evidence in this ay ih for what they claim about dialogue 
between equals. There is no indication thereon for dialogue; rather I herein 
is a command to make the polytheist hear the word of Allah, and either 
he believes or he is escorted to his place of safety. So the ay ih is about 
giving protection to the polytheist who wishes to ask about Islam, so 
Islam is explained to him in a way that is hoped he will embrace it. There 
is no evidence in the cyih for dialogue in order to know his opinions in 
the way of equality and equivalence without pronouncing judgement 
against him The cyih determines that he is a polytheist, so it pronounced 
judgement of polytheism It does not seek a dialogue with him to know 
his opinions; rather it seeks making him listen to the Qur’an So there is 
no sense in using it as evidence 

The Idea cftheAtemativeGvilisation 


What caps the matter is their saying that the objective of dialogue 
between civilisations is interaction to create an alternative superior 
civilisation through the method of seeking to find what is common 
between the civilisations. This, in turn, leads to progress, flourishing 
and spreading peace. How bad is the deduction of this concept by 
someone using His H saying: 


Mj Alii Ml JlJu Ml li£j s-l4i ijJS ^J\ IjJUj ola^Jl Jif \j 



Uiu lA^u M j Aj 



64 OtJT 

"Say 'O Peoplecf theBodc. CarretoaJust were!betv\em use That wewadrip 
nonebut Allah nor associate anything with Himnor some cf ustakingeneh ether 
as terete' . [TMQ Al-Imran :64], So he says: "This is adialogue with others 
from a position of equality. 1 Then he interprets His ,: M saying: "To a just 
word' into theword "common ( mushtardk) between us" (and) "we do not 
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say vie dialogue to (reach) to our ward. 1 ' This understanding of the ayah 
is slandering upon Allah, as the meaning of 'sawaa' is just ('erf), i.e ajust 
word which what the oyih explains subseguently There is nothing in the 
ayah whether in its wording or its meaning, that indicates we invite them 
to a common word. He definitely did not intend that we associate in a 
just word by the evidence of his saying: 1 'We do not say that we dialogue 
to our word" so nothing remains except that he wants the common 
civilisation The call to interaction and seeking to find what is common 
between the civilisations is mixing the truth with falsehood; Allah 
prohibited the People of the Book from this, and also Muslims by 
greater reason. He ta'ala said: 


0 jtyji3 &j2&ij JJsllib 0 JJsf 1 j 


VIJ T 


"O Peoplecf tlreBcck, whydoyourrirc thetnjh with falsehood wtileyou know *' 
[TMQ Al-Imran: 71], 


After we have clarified their intention from the dialogue between 
religions and dialogue between civilisations, and their objective of this 
dialogue, we move onto the issue of dash in its various types, economic, 
intellectual, military and political. 

The Gash between Gvilisations 

The History cf the Gash between Mam and other Qvilisations 


The dash/ struggle ( data ) between religions and civilisations is andent, 
and what concerns us is the dash between I slam and other religions and 
civilisations. The truth is that Islam is a dear of struggle from the time 
when Muhammad H was commanded to come out openly with the truth 
until the Hour is established. When he M was ordered to speak out 
openly what he was commanded, the intellectual struggle commenced 
between the concepts of Islam and the concepts of kufi: This intellectual 
struggle has continued until our time It has not stopped nor is it allowed 
to stop, despite what was added to it of other types of struggle. The 
intellectual struggle is refuting thoughts with sharp styles, and with 
intensity and harshness. The Messenger M performed it in execution of 
the command of Allah. So he would say: 
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s s s S s 2 

{ 21 : 98 } ty tytyr OjS y Uj 


"Vailyyou and \Ahat you werdrip besides Allah arefud far theMdlfire! Surdy 
you vail admit' [TMQ Al-Anbiya; 98]. 

And: 

✓ ^ « o / o °' i> £> 4 4' 

{68 :11—13} JsP .Aska 

"A slanderer, going about v\ith cnlunnies. A Mndaer cf (pad, transgressor, 
sinful. Crud, aftmall that, basebemt' [TMQ Al-Qalam 11-3]. 

And: 


^jSj y y ^jjjiljah ty\ °^\ 

J s O 0 ' ° S'* ' ' * ° 

&JJ ji \jjb a < g 11 jJfi 0 Jj <J JJ jUX-3 0 jig-J I 

’ S S S S S S S ✓ 

{56 :51-57 } 0 jSJuaj li^3 yj jjty\ 

''Thai, vaily you rrisglded, daias You w ill surdy art cf thetresef Zaqquin 
Thar you will fill bellies therewith. Drink baling waba~ cn tepef it. So you will 
driii< the drinking cf thirsty cnrrds That will he thdr eitntainnmt: cn theDay 
cf Rejarparsd We created you, so whydoyou net bdiecd*' [TMQ Al-Wagi'a: 
51-7]. 

And: 

✓ o a 

{54: 47} JlUi? ^ ly jJrwJ' 0} 


"Vaily tire crininals arein nisgidanas and will bum!" [TMQ Al-Qamar: 47] 
And: 

61 o!JT <dJt &} { ]tyty fU 

"Thar we gray and invoke the ourse cf A llah upar the cirri as" [TMQ Al- 
Imran: 61]. 

And: 

{111:1} LJj IJj cty 


"Par dr tire hands cf AbuLalrab atrd hehns paished' [TMQ Al-Masad: 1], 
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" Veily the cne who makes you angy will beaut cff' [TMQ Al-Kauthar: 3]. 

This intellectual struggle does not contradict with His M saying 
^x!b Jlj *La^?xJb Zbj (^} 

O ^ ''if 4 9 t o * 

*ipi j>*J jk J-4? J* 4b j 0) 


{16:125} 

“ Iidtetotheway cf your Lctrl with (likim) and fair trenching And argjewith 
thanwith what is better. Vailyyour Lard knowsbest who has cpne astrayfiamJ-tis 
way and Me knows best these who areglded." [TMQ Al-Nahl: 125] This is 
because the (Hkrm) here is the intellectual proof {bud-on 'aefi) and the 
irrefutable evidence ( hujjat darriefn ); and the fair preaching is the beautiful 
reminder. The beautiful reminder is by impressing the thoughts and 
emotions collectively like His SI saying: 

1^9 0j9jJb U bliM 1^-9 ^4lJ bla {^Plkb bl \p°y> CJlS* 0} 

* y S * S5s» s fi 

{78: 21 -26 } 1919j *ljsr llll^j U-<^- Ul bl^Oi Uj \*J 

"V ailyHell isajdaaecf ambush. A dwdlingjdacefbrthetransgessors Abiding 
thaun ferags. Nocnd drill tiry taste then n narattydnrk. Exccjt bhlingwate- 
and dirty wind disdnregs. A n ecaet najorrpaTsd" [TMQ An-Naba: 21-6]. 
The argument with what is better is avoiding the harm of the one 
arguing with you i.e that, you turn avray from his insult to you That is to 
say; you ignore him Likewise there is no contradiction between the 
intellectual struggle and His IS saying 

1 ji& jjJJ\ lJ| ^Jb ill Vjlarfl JJkl 1 ijJalssJ lij 

29:46 


"A rgjendt with the People cf the Back e<aspt with that which is betta~ accept 
these who do wrong among than" [TMQ Al-Ankabut: 46] That which is 
better is to turn away from their harm to you in the argument. As for 
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those who do wrong through fighting or refusing the enforcement of the 
rule upon them and the paying of jizydh, arguing with them is by the 
sword. As an example of intellectual struggle narrated regarding Him M 
is what ibn Abi Sheeba and Abdurrazaq reported in their Musmds, as 
well as the writers of the Seauh and others, from Qatadah that "the 
Messenger of Allah ^ said to a man: 

,4qI^-I bl jjL-il Jlfl9 ,C»4 >Lm>! 49 ^1 1 Jlfl9 ,4jjl^"l bl 1)) 

oiXd 49 Jlfl9 ,4>jU-l bl jJL.! 4JbJl 4J JlA9 ,CuJL.f 49 Jli9 
4b jJh 4j*>U *»^1 jtJj 4i~J Jb- Ca 4S” Jl9 j v_ 4 a*9 ,4ii-9 

,((14Jj till ^ijlPi j jjjbM 411^1 j ,4b jji JJb l j j^ibl 


'Embrace Islam, Abu Al-1 larith.' The Christian said: 'I have 
embraced Islam 1 So he said: 'Embrace Islam, Abu Al-1 larith.' The 
Christian said: 'I have embraced I slam 1 So he said to him the third time: 
'Embrace I slain Abu Al-1 larith.' The Christian said- 'I have embraced 
I slam before you. 1 So he became angry and said: 'you lie. Three matters 
barred between you and Islam: Your purchasing of wine (he did 
not say: 'Your drinking wine'), your eating the pig and your 
invoking a child for Allah."' And As-Sana'ni reported in his 'Tafseer 1 
from Abdurrazaq from Qatadah that Ubayy bin Khalaf came with a 
decaying tooth while scattering it in the wind and said: Will Allah give life 
to this, O Muhammad? The Prophet sg said: 

(( jbJl 4JLb ! -4jj dJbjjj iJLa 4Jl )) 

" Yes, Allah will give life to it and cause you to die and enteryou 
into the Fire!" And Al-Hakim reported in Al-Mustadrak 1 and 
authenticated it from Jabir bin Abdullah (ra) who said: 

4^ b : Jli9 4^ flbl9 Ujj jijj3 


.aUI 4Jll C.'iN.««9 ... 'i'Alll 4«P ^1 C~fl 

J1 j49 Jl9 ,0*Pj9l 4»lp AW 1 4»l 45 Jlfl9 


JjjfJ Al }: 4-lp <*isl 4lil 

jIa jil I ye'jri 019 } ^b ^ Cy* s ~)\ 
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.<UPUaJl li l**^ ; ^ la (Oil 

"Quraysh convened one day and Utbah bin Rabi'ah came to him and 
said: O Muhammad, are you better or Abdullah?...The Messenger of 
Allah H was silent. Then the Messenger of Allah M said: Have you 
finished? He said: Yes. So the Messenger of Allah r recited:' Bisiuillnli 
ir-Rahmaan ir-Raheem. Ha Meem. A revelation from Allah, ii- 
Rahmaan, ir-Raheem' until he reached: 'But if 11 My trim ijvviiy, then 
say: ‘I have warned you of a lightning bold like the lightning bolt 
of 'Ad and Thamud' [TMQ Fussilat: 1-13] Utbah said to him It is 
enough, it is enough. Have you anything other than this? He said: No. So 
he returned to Q uraysh and they said: What is behind you? He said: I did 
not leave anything that I thought you would say to him except that I 
saidto him They said: Did he answer you? He said: Yes. By the One who 
set upright the structure, I understood nothing of what he said except 
that he warned you of a lightning bolt of Aad and Thamud. They said: 
Woe unto you, a man spoke to you in Arabic and you do not know what 
he said? He said: No, by Allah, I understood nothing except mentioning 
the lighting bolt." This is some of what was narrated from him M of 
intellectual struggle. 

Likewise, someof the sdhdbdh would do this. Of this is what ibn Ishaq 
narrated with his chain from Az-Zubair who said: "The first to loudly 
recite the Qur'an in Makkah after the Messenger of Allah M was 
'Abdullah bin Mas'oud (ra). He said: The companions of the Messenger 
of Allah |j assembled one day and said: By Allah, the Quraysh have not 
heard the Qur'an being loudly recited yet, so which man will make them 
hear it? 'Abdullah bin Mas'oud said: Me. They said: Verily we fear them 
against you We intend a person who has kinsfolk who protect him from 
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the people if they have evil designs upon him He said: Leave me. Allah 
will protect me He said: On the morrow bin Mas'oud came to the rmcpm 
(of Ibrahim at the Ka'aba) in the forenoon and recited: 

{55 :l-2} jjP jiS-jJl 

1 'Ar-Rdhrman. Has tauejit theQut A ari [TMQ Ar-Rahman: 1-2]. Then he 
faced them reciting it. He said: They contemplated it then began asking: 
What is ibn Umm 'Abd saying? He said: Then they said: He is reciting 
some of what Muhammad came with. So they stood and began striking 
upon his face and he maintained reciting what Allah willed that he 
reaches Then he left to his companions, and he had been affected in the 
face. They said to him This is what we feared for you He said: The 
enemies of Allah were no more contemptible to me than now and if 
you wish I will awake for the like tomorrow They said: No, it is enough 
for you, what you said. You have made them hear what they detest." 
And ibn Kathir reported in Jami' Al-Masaneed waAs-Sunan': "From 
Hatib whom the Messenger of Allah §* had sent to Juraij bin Mina who 
was the Muqawqis of Alexandria who said to him Why does your 
Prophet not invoke against those who expelled him from his land? He 
said to him Just as your Prophet did not invoke against those who 
intended to kill him until Allah raised him to Him He said to him You 
have acted well. You are a wise man coming from a wise man." AndAl- 
Hakim reported in 'Al-Mustadrak' and said (it is) saheeh upon the 
conditions of the two Sheikhs (Al-Bukhari and Muslim): "From Abu 
Musa (ra) who said: The Messenger of Allah $| commanded us to depart 
to the land of An-Najashi. That reached Quraysh and they sent Amru 
bin Al-As and 'Amara bin Al-Whleed, and they collected gifts for An- 
Najashi. They came to us and advanced to An-Najashi, arrived to him 
with gifts, kissed him and prostrated to him Then Amru bin Al-As said: 
Verily a folk from us disliked our religion and they are in your land. An- 
Najashi said to him In my land? He said: Yes? He said: Send them to me. 
Ja'far said to us: Let none of you speak. I am your speaker today So we 
reached An-Najashi while he was sitting in his assembly Amru at his 
right and 'Amara at his left, and the priests and monks seated (samatin). 
Amru and Amara said to him They do not prostrate to you. When we 
reached him, the priests and monks with him chided us: Prostrate to 
your king Ja'far said: We do not prostrate except to Allah. An-Najashi 
said to him And who is that? He said: Verily Allah sent among us His 
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Messenger, and he is the Messenger that Isa prophesied (to come) after 
him whose name is Ahmad. He commanded us to warship Allah without 
associating anything with Him, to establish the prayer, pay the zdkat, 
and he commanded us the good and forbade us from the evil. He said: 
His wards amazed the people. When Amru saw that, he said to him- 
Allah prosper the king: They oppose you in Isa bin Maiyam. So An- 
Najashi said to Ja'far: What does your companion say about the son of 
Mary? He said: He says about him the saying of Allah: He is the spirit of 
Allah and His ward that He brought forth from the maiden virgin whom 
no man had approached. He said: Then An-Najashi picked a stick from 
the ground, then raised it and said: O priests and monks, these do no 
exceed the width of this, what you say about Isa bin Maiyam WriLcome 
to you and to the one whom you came from Verily I bear witness that 
he is the Messenger of Allah, and that he is the one Isa bin Maiyam 
prophesied of. Were it not for what I am on of kingship, I would go to 
himuntill carry his shoes. Dwell in rry land as long as you wish, and he 
commanded food and clothing for them And he said: Return to these 
two their gifts. 11 And Ahmad reported this hadith in greater length from 
Umm Salamah (ra), and it is more detailed than the hadith of Abu Musa 
(ra). Al-Haithami reported it in Al-Majma'a" and said: Its men are the 
men of the sahsdi ( ahadith ) apart from ibn Ishaq, and he explicitly stated 
that he heard it. Muslims remained struggling with the religions and 
civilisations of k ifr after his death M in an intellectual and military 
struggle - as will follow - until Islam spread across the regions of the 
ancient world save a little thereof. People entered into Islam in crowds, 
and they shed their previous religions and civilisations and became a 
single newUmmah, its 'aqaaddh one, its thoughts one, its viewpoint in life 
one, its system one, its interest one, and its highest ideal one namely 
raising high the word of Allah. It assumed the position of the leading 
state in the world, and its towns became the centres of radiance for the 
enlightened thought, the 'aqaaddl-i of tovihaad and the just Shtn-i'ah. They 
carried the Book and Sunrah, and the Arabic language, to the world so 
I slam became the ideology of all, and the interest in the Arabic language 
became great, until there emerged among them mujtahidoon and 
scholars of language, without difference between Arab and non-Arab, 
until they became brothers by the favour of Allah. Today we see a 
vicious campaign against the Arabic language to detach it from Islam 
through wicked styles such as the call to colloquialism, writing the other 
languages of Muslims in the Latin alphabet, and considering local 


colloquial languages as Arabic. It is known that it is impossible for the 1 

one who does not know Arabic to understand Islam, not to mention 1 

performing ijtihad with it They want the Arabic to become like Latin I 

and Syriac such that none understands Islam except experts in this 
unused language. In reality they want it to become a dead language. I 

How would the one who does not understand Arabic be able to i 

understand the news (khabar), composition (inst-rfa), command i'anfi), 1 

prohibition (rr#zy), the literal ( haqaaqa ) and metaphoric ( trqjaz ), the reason { 

(' illaH), cause ( sabab ), condition (darT), preventive ( nnan'i ), general 1 

idarrrr), specific ( khaas ), absolute ( rrutiaq ), restricted ( [rruqq^ad), the 1( 

indications of the explicit wording ( rmrtooq) and the understood i n firm ) 1] 

and necessity (Utizan), the meanings of the letters, conjugation, grammar L 

etc? All of these are necessary to understand the Shari' ah texts. Whoever L 

calls to this is an enemy of Islam, and whoever among the Muslims is L 

fooled ty these falsehoods is stupid. 11 

1( 

However, the embracing of the cfem of Allah was not general in a T 

complete perfected way even among the Arabs themselves The defeated If 

religions and civilisations remained present. They were weak at the 11 

beginning due to the disappearance of the environment that allowed 2( 

their growth. Thus the movement of heretics (zarmXqfi failed and was 21 

suppressed. However, the negligence of the Arabic language afterwards Z 

led to the closure of the gates of i jtihad and confusion in understanding Z 

the rules, which weakened the State until it became petty states Some 2A 

thoughts of the ancient civilisations intruded to Muslims like the idea of Z 

asceticism and punishing the body from Hindu philosophy tribalism 2i 

among some, the ideas of hidden secret meanings ibatini^n) in others, 2", 

and the inclination to separate from the centre of the Khilafah, 2f 

weakened the State and stopped the conquests. Rather the Crusaders Z 

and Tatars coveted it until the Ottomans came and unified most of the 3( 

regions of the State under their authority and resumed the conquests 31 

However, the military character dominated it without carrying the Z 

ideology in the correct manner, so the peoples of the conquered lands 31 

were not melted into the crucible of Islam as occurred in the first 3? 

conquests It is possible to perceive the difference between the Uzbek, 31 

Tajik, Pushtun, Turkish, Berber, Indian, {Ad-Dedarr), Turkmen and 31 

Kurdish peoples, their love for Islam and adherence to it, and the 31 

peoples conquered in the period of the Ottomans like the Serbs, G reeks, 3f 

Hungarians, Croats, Romanians and others These quickly conspired 31 
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with the West against Islam and their State, and they never abstained 
whenever offered an opportunity for vengeance Then the cultural and 
missionary invasions against I slam started until the Western civilisation 
achieved the destruction of the I sLarrric State, fragmented it, and divided 
the communily (jamrfaH) of Muslims Nor did Western Capitalism stop 
at that limit; rather it wo bed to spread its concepts of nationalism, 
patriotism, democracy, freedom, man-made canons, and imaginary 
borders among Muslims It appointed over these petty states corrupt 
rulers allied to them who consolidate its influence and concepts, protect 
its interests, preserve the division, deviate from the way of Allah and 
oppose every sincere person who attempts to free himself from their 
noose They were assisted upon that fcy agent intellectuals who invite 
to Western thoughts with passion, defend them, and struggle against 
the Islamic civilisation, standing with blind sincerity to the side of the 
Ummah's enemy. The Crusader enemies and their agents among the 
influential people in the Muslim countries, put under their control the 
media means and education, thus they became misguided and misguiding 
This intellectual assault did not stop so the call to the concepts of 
Western civilisation of what they call freedoms, democracy pluralism, 
civil society the state of institutions, human rights, women's rights, the 
patriotic bond, religious dialogue etc, is in full swing Thus it is truly 
considered a violent intellectual struggle between the two civilisations; 
Islamic and Capitalist. This dash is so dear such that it requires no 
evidence, for we are living it daily no matter how much some 
intellectuals and the influential Capitalists attempt to hide it, through 
distortion and deception. For example, we find the former American 
president Nixon say in The Favourable Opportunity ( aL-fursa as-sarifd)'- 
"Our isolation contradicts our values and religious bdiefs, which call to 
spread virtue throughout the world." He also says in his book 'Victory 
without War 1 : "The revolutionary Islamic ideology is a reaction against 
modernisation. Communism promises to rotate the hour of history 
forwards and Islamic fundamentalism returns it backwards... Cornmunist 
and Islamic revolutionaries are ideological enemies adopting a common 
aim Desire to achieve power fcy any necessary means with the aim of 
imposing a dominant dictatorship based upon their ideals which are 
unbearable" We find Berlusconi, the current Italian prime minister, say: 
"We must be aware of the superiority of our civilisation. The East will 
remain oriented towards the civilisation of the West; and this orientation 
will increase. This occurred once in the cornmunist world and, also 


occurred in parts of the Islamic world." Teri Larson, the coordinator 1 

of the Oslo process, welcomed the inclination of Muslims of Palestine 1 

towards normalization with the West. One member of the Jewish I 

delegation in Oslo and Wye River, Ori Speer, mentioned in his book / 

'The Course ( Al-Masaan 1': "The scarves started to disappear from the I 

heads of women, and the dresses started to be shortened from the lower ( 

part, a matter that Larson welcomed, considering it inclined towards 1 

normalization with the Wfest." In fact women would not dare to do that { 

during the first Intifada before Oslo. We find also Phyllis Oakley former 1 

Under-Secretary of State say: "We agree with those who say that the 1( 

dash of dvilisations cannot be avoided." Madeleine Albright, former 1] 

US foreign secretary said:' 'We were attacked because of our identity We T 

adhere to globalisation and defend democracy freedom and open sodety T 

This is the essence of America from which we cannot: retreat" (Al-Quds T 

magazine quoting from the translated words of Nathan Charles- 11 

Washington). Paul Kennedy History professor at the American Yale 1( 

University says: "It is difficult to avoid dedudng that the danger of T. 

terrorist attacks will not cease We have not as well realized great success If 

in preventing the occurrence of these attacks The genie got out of the 11 

bottle's neck and it carries the spirit of vengeance; and the car bomb has 2( 

now become the airplane bomb" (Al-Quds magazine in translated words 21 

of 22.9/ 2001). The former Jewish president, Hertzog said before the Z 

Polish parliament in 1992: "The epidemic of Islamic fundamentalism Z 

spreads quickly. Nor does it pose a danger to the Jewish people only; 2< 

rather upon all of humanity” (Al- 'Arabi magazine number 514). Shimon Z 

Peres said: '' Pundamentalism has become the greatest danger of the age 21 

after the collapse of communism" (Al-'Arabi magazine number 514). 2", 

Cyrus Vance, former American foreign secretary said: "We must be 21 

careful and resolved in dealing with these fanatics whose actions are Z 

impossible to predict" (Al-'Arabi magazine number 514). The Lrench 31 

cultural encyclopaedia states that Muhammad M is: "Anti-Christ, 3] 

kidnapper of women, and the greatest enemy to the human intellect." Z 

These and their like explicitly state their enmity to Islam, and their Z 

statements are a clear indication that they practice with their Capitalist Z 

civilisation violent intellectual struggle against the Islamic civilisation. Z 

However, there is another group that attempts to blow ashes in the eyes 31 

and delude Muslims, in order to perpetuate their anaesthetisation and 31 

make them desist from generating change, while they are not less hostile Z 

to Islam and its people. So we find the former American president Z 
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Clinton say: "Our enemy in the Middle East is sdremisrn, and he rejected 
the idea of the dash of civilisations. Similarly he said that the current 
struggle has no relationship with Islam; it is however a struggle against 
extremist forces that hide with religion and nationalism. He added saying 
that it contradicts with Islamic teachings and emphasised that Islam is a 
powerful force for tolerance and moderation in the world" (Al-'Arabi 
magazine number 514). Louis Mitchell, Belgian foreign secretary says in 
comment upon the above-mentioned statements of Berlusconi: "When 
a prime minister of a member state of the European Union speaks with 
this logic, this is completely rejected. The view that any civilisation is 
better or of more advanced position than other civilisations is considered 
as contradicting European values in which we all believe" (above 
mentioned study circle of Al-Jazeera). Even Bush Jr. who dedared 
openly the 'Crusade' and announced it, this did not prevent him from 
visiting the I slamic Centre in Washington and describing I slam as a cfero 
of peace Similar to him is his partner in this campaign, the British Prime 
Minister Blair, who described Islam as being a desn of peace, and he 
used as evidence the meaning of the noble oyilr. 

U~«ir Js3 ^ j' 0 * 

{5:32} 

" Whoever' kills a sal far athe~ than a sal ar (to spread) rriscticf in theeartlx 
it isasif he killed all cf lrankind' [TMQ Al-Mai'dah: 32], It is imperative 
that Muslims are not beguiled by deceptive words said by the like of 
these, for their deeds reveal their deep rooted feelings, not their false 
words, which do not fool a Muslim. 

These people know Islam in its reality rather even better than some 
Muslims. Nixon, the former American president, whose sayings we have 
already mentioned his sayings: "Their ideals which cannot be 
afforded... Fundamentalism turns it backwards... Islamists are ideological 
enemies", we find him say in his book 'The Favourable Opportunity': 
"Islam is not merely a religion; rather it is abasis for agreat civilisation" 
So he distinguishes between Islam from Christianity and he says in the 
same book in his discussion about fundamentalists: "They are 
determined to return the previous Islamic civilisation through reviving 
the past, and they aim to implement the Islamic Shariah and announce 
that Islam is a dea-i and a State" Furthermore he says: "However, our 


civilisation is not more advanced than their civilisation. The Islamic 1 

world fought communism with more strength than the Western world H 

fought it, and their rejection of material things and the widespread I 

immoral excesses in the Western world is a credit for them and not 
against them" Just as you see that he is sincere in such words; they, I 

however, did not prevent him from announcing that we are ideological ( 

enemies. They also did not prevent him from conspiring against Muslims I 

and assisting Jews against them So he says in his book 'Victory without { 

War 1 : "Our commitment to the survival of Israel is a profound I 

commitment. We are not official allies. Rather what binds us together is 1( 

something greater than any paper scraps. It is a moral commitment, a 1] 

commitment that no president in the past ever abandoned; and every L 

future president will fulfil it with sincerity. America will never permit L 

I srael's enemies who swore to inflict grievous damage upon her to realise L 

their goal in destroying her." He also says in his book 'The Favourable II 

Opportunity 1 : "In order to protect the threatened democratic 1( 

governments such as Israel and South Korea, we are prepared to use T 

military power if necessary" He also says: "No American president or If 

Congress will ever be able to permit the destruction of Israel." These II 

people understand the reality of I slam and its civilisation; however they 2( 

insist upon their kufr, enmity and tricks. This is not strange The Muslim 21 

might understand the Western civilisation more than some of its sons, Z 

yet still he remains sincere to his afcm and civilisation, just as the contrary Z 

can occur. So it is imperative that Muslims are not fooled by these types 2< 

of statements. Z 

2 1 

The existence of the rightly guided Khilafah upon the way of 2", 

Prophethood is the fundamental cornerstone in the dash between Islam 21 

and kufr. It is naivety and poor understanding to confine the struggle Z 

with its various forms to mere da'wah in the various types of media, 3( 

writing books and individual contacts, at the time wherein Islam is not 31 

implemented and the situation of Muslims is deplorable in weakness, Z 

disgrace, backwardness and division Once the State existed, then justice, 31 

dignity, happiness, humanity and every type of goodness will be 3? 

manifested in it; and the near and distant, Muslim and kafir will notice Z 

that. Its existence will replace the millions of books and contacts, and 31 

thousands of types of media If what was mentioned before is added to 31 

its existence, you will see people entering the dea-i of Allah in crowds. 31 

Z 
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Forms of the dash cfGvilisations 
Intellectual 8rugcfe(as-sim' a ul-fikri) 

The intellectual struggle between Islam and the remaining kifr 
civilisations is a factual reality; and it is obligatory upon Muslims, even 
when the kijfar did not initiate the struggle against them The Messenger 
of Allah M initiated it in Makkah before the State and after the secret 
stage The situation remained thus until our time and it will remain until 
when Allah wills. It is guite apparent even if it is obscured to some 
people Whoever studied the books of 'Creeds and Sects' (a l-Milld wzn- 
Nihal) will find intellectual struggle therein with all the thoughts that 
Muslims knew 

This struggle between the Western civilisation and Islamic civilisation 
is manifested in many styles including: 

1. Dominance over the media apparatus and directing them for the 
benefit of the Capitalist civilisation 

2. Dominance over the education syllabi at all its levels in order to 
spread the Western concepts, distort and fight some of the concepts of 
Islamic civilisation and forge the history of Muslims. 

3. Establishing schools and universities directly supervised by 
Westerners. 

4. Setting up parties that adopt Wfestem civilisation and call for it, and 
which are protected ty the West and its moderate progressive friends. 

5. Sponsoring those whom they call the elite, educated and intellectuals 
focusing light upon them and promoting them, so that they become the 
leaders of thought in the countries of the Islamic worid. 

6 . Funding the educational scholarships and courses in their various 
types, to choose those suitable to become their intellectual or political 
agents, or agents i.e spies. 

7. Founding institutions, dubs and centres spedalised in spreading 
their poison, and spending generously upon them 


8 . Fighting the Arabic language and reviving non-Arabic languages, 1 

and indting nationalistic and patriotic agitations. 1 


Even what is called struggle for interests {sircta uL-irastiLili) is originally 
founded upon intellectual differences, and then it is followed by 1 

intellectual struggle. This struggle over interests could reach military ( 

conflid. The weak one who is not able to engage in military conflid 1 

does not embark on a struggle for interests, except as much as the hyena 1 

or fox can do to the lion's prey This struggle for interests could be 1 

between two different dvilisations, just as it is possible to be between 1( 

two countries or peoples of one dvilisation. When America invaded the 1] 

Gulf, occupied it and extended its influence upon it, settled, established T 

(itsdf) and gained ground, its goal definitely was not the liberation of T 

Kuwait; rather it was a struggle over the petrol interests and spreading 14 

the influence As one of them said: "Wfe came to corned the mistake of li 

the Ford" i.e in His subhanahu wa ta'ala creating petrol in the Gulf 1( 

instead of the West. And Schultz said in a television programme on T 

16/ 12/ 90: "It is necessary to demolish Iraq militarily even if it withdrew If 

from Kuwait." And Dick Cheney said before Congress on 3/ 12/ 90: "It 11 

is necessary to guarantee that this type of invasion is not repeated 2( 

irrespective of the manner of settling this, and even if Saddam withdrew 21 

from Kuwait." It is known that Iraq, Kuwait and the rest of the Gulf Z 

were until that time a region of British influence, so America was Z 

struggling with Britain politically and economically even though both of 24 

them belong to one dvilisation namely Capitalism At the same time, it Z 

was struggling with Muslims politically economically and militarily and 21 

it adopts Capitalism and struggles with Muslims who abandoned their 2", 

Islamic dvilisation or most of its concepts America's struggle with 21 

Muslims in the previous styles is built upon a dvilisational concept for Z 

them, namely colo nizin g weaker nations and allowing the domination 3( 

of their capabilities Took at it is now repeating the attack in Central 31 

Asia Likewise its struggle with Britain is built upon a civilisation concept Z 

different to that upon which its struggle with Arabs is built. It struggles 31 

with Britain in the Gulf because it must be alone in its leadership of 3? 

the New Wb rid, and in plundering the resources of the weak America, 31 

as Bush says, must be the vanguard so there is no scope for two poles in 31 

the worid leadership; rather it is only one leader, which must be America, 31 

the heir of andent colonialism, without rival. Among examples of the 3f 

struggle between two civilisations is the struggle that was between the 31 
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Capitalist America and the communist Soviet Union. It however, did 
not reach the point of military conflict, and was restricted to the 
political, intellectual and economic struggle that aided with the collapse 
of the Soviet Union. Of the examples of struggle between the sons of 
one civilisation is the struggle between the Nazis and others among the 
Capitalists; it was a struggle between those who view the superiority of 
the German race over other races and those who deny racial distinction 
between the races of the European and American peoples that adopt 
Capitalism. However, the struggle remained within the domain of one 
civilisation. It was based upon a specific concept which was a part of the 
Nazis' civilisation opposite to the concept of the Allies 

The intellectual struggle is the basis for every struggle on the face of 
the earth from the difference of the two sons of Adam until our time; 
and it will continue until when Allah wills Accordingly we began with 
the intellectual struggle. 

Economic Srugcje 

Economic struggle existed from ancient times, however, today it has 
become organized, comprehensive destructive and dreadful, such that 
the followers of the powerful civilisation started to devour the slaves 
of Allah, among the followers of other civilisations, without mercy 
sympathy or humanity. The world has thus become a large jungle where 
the strong devour the weak. It is true that the world is a small village in 
relation to communication and transport; however it is a jungle in 
relation to the supremacy of the strong over the weak. This is evident in 
what the Capitalism practices - particularly its leader America - of styles 
including: 

First: Domination over raw materials whenever a way to achieve that 
is found. 

Second: Making the dollar an alternative to gold as the world's 
currency Europe tries to struggle against its hegemony by its currency 
called the 'Euro', and some states try to return to the gold and silver 
standard. However, America fights any attempt to return to the gold 
standard. 


Third: Continuing to make the developing countries mere markets for 1 

consumption by preventing them from [developing] heavy industry and ^ 

even many of the light industries. I 

4 

Fourth: Drowning the developing countries with compound interest I 

loans through the I ntemational Monetary Fund (IMF) and World Bank. ( 

The danger of these loans is obvious " 

{ 

Fifth: Attracting the emigrant professionals and intellectuals who do 1 


not find any place for themselves in their original countries, and so are 1( 

forced to emigrate to the West. 1] 

i; 

Sixth: Formulating policies predominantly imposed by the IMF leading T 

to the absence of food security in these countries, such that they fall V-. 

under the mercy of aid, grants and loans after they have been self- T 

sufficient. 1( 

i: 

Seventh: Igniting regional wars to push states to purchase weapons. If 

which guickly transform into mere outdated, insignificant, rusting scrap 11 

metal, unless they are used in their regional wars. 2( 

21 

Eighth: Working for the absence of security in various countries, such Z 

that [their] capital migrates to more secure countries like Europe and Z 

America, which they then freeze under various pretexts whenever they 
wish. If we know that the Arab countries alone have capital in the Wfest Z 

amounting to 800 billion dollars at the lowest estimate, we are able to Z 

imagine even approximately what has been plundered from the Islamic 2", 

lands, all of them under-developed countries, without mentioning other 21 

developing countries. Z 

3( 

Ninth: Dominating economic interests in various countries through 31 

what they call globalisation, privatisation and capital investments owned Z 

by giant Capitalist corporations Z 

Z 

Tenth: Designating rulers who are their agents together with armies Z 

and intelligence services whose function is to protect their interests 31 

3; 

Eleventh: Eanding forces in some sensitive global regions and settling 31 

therein, to perpetuate the extension of influence, as America did in the Z 
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Gulf, Sinai, Central Asia, Turkey and elsewhere. This is in addition to the 
fleets that cruise the oceans to secure the plunder of riches. 

Twelfth.: Working to fragment the world into many countries in the 
name of independence to perpetuate their weakness and facilitate 
dominance over them 

Thirteenth: Spreading their culture and dvilisational concepts to 
perpetuate dominance over defeated countries and to distance them 
from thinking about change and liberation from their daws. 

Fourteenth: Imposing sanctions upon some countries, like the 
sanctions America imposed upon Iraq. It issued resolutions through the 
Security Council under Number 665 to boycott Iraq and grant the 
American navies the right to use force to prevent trade with Iraq. Bob 
Woodward commented in his book 'Leaders' upon this resolution saying: 
"This was the first time in United Nations history spanning forty five 
years that it granted countries outside its umbrella the right to impose 
economic sanctions. This was a magnificent diplomatic victory for the 
American administration.'' 

Political struggle 

As for political struggle between the \ / \festem civilisation and Muslims, 
it was evident in the following: 

First: Their destruction of the Khilafah in 1924. 

Second: Their establishing of the Jewish state in Palestine, and 
preserving it and its characteristic military supremacy 

Third: They're dividing of the Muslims' community Qarra'ah) and 
encouraging this division under the name of independence, until they 
became about sixty entities and they still work for fragmentation and 
division The danger of destructive fragmentation is not hidden from the 
intelligent. Muslims are strongly inclined to this idea of independence 
and fighting for its sake even though it completely clashes with their 
civilisation and concepts. Allah commanded them to be one body 
(jani'ari) and not divided but they proceed with division and consecrating 


division even though they recite day and night His M saying: 

103 'o\y* jt t jijti Tj 4JJ1 Jlkj 1 

"Mdd fast, all tocpthez to the nape (f A Hah and do net elided' [TMQ Al- 
Imran: 103]. All together (jarri'an) is the condition of those holding fast 
to the rope of Allah; its meaning is the community ( janddh J; rather it is 
the community itself due to his;« saying: 

J jH j' J-Sj Ot Ojjj j&~\j Js’ gp ^ jA j 

.«jJLatj 

"Whoever comes to you. and your affair is united under one man 
aiming to break yxir power or divide yoiir community (jama'ali), 
kill him!" So all together (jemiem) and community (jemifeih) under one 
man, have the same meaning. 

Fourth: Implementing their political systems, republican and 
monarchical, formally in the I slamic regions, together with separating the 
authorities formally into three authorities as is the situation with them. 

Fifth: They are fighting the serious movements that are working for 
change through establishing the Islamic State, the rightly guided Khilafah 
State At times they call them extremists and at other times they call 
them fundamentalists. This fight is mostly through the use of their 
agents and rarely directly " Martin Inctyck, the official responsible for 
Middle Eastern affairs stood in the White House to say that the challenge 
facing America in the East is assisting friendly countries to contain 
extremism" (Al-'Arabi magazine number 514). If they were unable to 
contain it, they suppressed it with harshness and malice through their 
'progressive moderate friends', those about whom Nixon said in 'The 
Favourable Opportuni1y , : "The relationship of many politicians in the 
Islamic countries with Islam does not exceed their relationship with its 
ideals, customs and norms... Progressives: This is a group whose activity 
is noticeable... and it strives to tie the Muslims with the civilized world 
in the political and economic spheres. This group is distinguished with 
flexibility and they do not describe the West as being atheist. Rather 
they call them the People of the Book. Some of the countries ruled hy 
the progressives are democratic like Turkey and Pakistan... We must 
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assist the progressives in the Muslim world... The key of the American 
policy is represented in the strategic cooperation with the progressive 
Muslims only. Since we associate with progressives in our goals, our 
cooperation must cover all economic and security areas... It is imperative 
that the relationship between America and partner states does not reach 
the level of guardianship, and we must not treat the leaders in the 
progressive states as if they are our correspondents between us and their 
peoples, rather we must treat them as equal partners, because the 
quietest way to bury them is treating them as mouthpieces for Western 
propaganda... Wfe must accept at time the rejection of our friends in the 
Islamic world of some of our actions that cause them political 
difficulties in their countries. 1 ' The Urmnh knows well these 'progressive 
moderate friends', and there is nothing wrong in reminding her of what 
the rulers of Iraq, Egypt, Turkey Uzbekistan, Algeria, Syria, Libya and 
Tunisia did to the sincere among the sons of this Ummah. 

Sixth: Founding the United Nations and Security Council to grant 
legitimacy to intervene in the affairs of weak countries, among them the 
states existing in the Islamic world. If America could not intervene 
through the Security Council due to the wrangling of some super 
powers, it bypasses the Security Council and United Nations and acts 
independently in a solitary manner; such as the case now in what, it 
called the 'Crusade War against Terrorism' so it goes out wherever it 
likes and strikes whoever it likes. Nixon stated explicitly in his book 'The 
Favourable Opportunity 1 about this policy saying: "When the interests of 
the United States are exposed to harm, it will act in coordination with the 
UN whenever possible However, if the matter was not possible, it will 
act alone without assistance from it." Collard Power, political science 
professor at Massachusetts University said in his article "It is dear that 
international law does not apply to the Western hemisphere... It seems 
that breach of human rights is accepted as long as it serves American 
interests." 

Seventh: Assembling a number of profiteers and tyrants whom they 
call parties, where they hand over the power to one of them and classify 
the remainder as opposition This is if they did not impose what they call 
the single parly system 

These are some of the forms of the political struggle that the followers 


of the Capitalist dvilisation wage upon Muslims and others. They 
succeeded in all these forms, due to the absence of the good guardian 
and good system, represented by the Khilafah State. 

Mlitrny Gbnflict 

Then we move onto the last type of conflict between civilisations; 
that is the military conflid, which among Muslims is called jihad and it 
is a wide subject. What concerns us here is proving the inevitability of 
military conflict particularly in the Islamic dvilisation; the attempt by 
some to negate the obligation of offensive fighting ut-triLdS), then 
rebutting those who say that Islam is the dsai of tolerance and peace; 
then is Islam a daa-i of terror? 

We begin with the actions of the followers of the kafir dvilisations 
with Muslims; they are more eloquent in indication than words because 
they are tangible and sensed. Australia, whom we never fought once, 
occupied East Timor. China occupies an entire region (wilqyrh) of 
southern Central Asia; Russia occupies several Islamic regions like the 
Caucasus region, Crimea, Khazan eta. India occupies Ddhi, Kashmir 
and the whole of northern India. The Americans dominate the entire 
Gulf and extend their political and military influence across Central 
Asia, from Uzbekistan to the Gulf and go into the Sina, beside they 
have a large military base in Indriik in Turkey. Moreover, they struggle 
with both France and Britain over their influence in Africa The British 
have a remnant of influence in both Asia and Africa, and a military 
presence in the Gulf and Gibraltar. The Serbs, Croats, Greeks, 
Romanians and Bulgarians occupy Islamic lands. Spain occupies 
Andalusia, Sabta and Maleda The Italians occupy Sicily the land of Al- 
Aghaliba The islands of the Mediterranean sea are all occupied and they 
are Islamic lands. The Philippines occupies Islamic lands and Burma 
does likewise. The Jewish state occupies Palestine which is part of the 
frontiers of Bilad Ash- Sham. The Messenger of Allah said the truth 
when he said: 

: Jill J\ii ‘US'Sh t)' dJL5>jj 
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"The nations are on the verge of summoning each other over 
you, as the eaters summon each other over their large bowl. So a 
speaker said: Is it due to our small number on that day? He said: 
No, ralher that day you will be many, but you will be foam like the 
foam of the torrent. Allah will remove from the chests of your 
enemies the fear from you and Allah will cast 'al-waivin' in your 
hearts. A speaker said: O Messenger of Allah, what is 'ill-waivin' ? 
He said: Loving the world and the fear of death" (narrated ty Abu 
Dawud from Thawban). 

Despite this painful reality that suffices to prove the struggles of the 
followers of k cfl r civilisations with Muslims, it does not however hinder 
corroborating this idea with the sayings of some of their politicians and 
thinkers i.e from the followers of the civilisations of kufi~. 

—Nixon says in his book 'Victor without Wat: "Real gloiy does not 
come from avoiding conflict, but rather from our being in its tumult 
fighting for our principles, interests and friends... We must discard our 
delusions about how the world runs. Americans incline to believe that 
conflict is unnatural, that the peoples of every nation are fundamentally 
similar, while differences are due to misunderstanding, and that 
permanent and comprehensive peace is an attainable goal. History 
however refutes these views, because each nation differs from another in 
fundamental aspects, the political conventions, historical experience and 
ideological motivation. These are aspects that normally give birth to 
conflicts. Conflicting interests and the fact that we understand each 
other lead to disputes and eventually wars... However, comprehensive 
peace i.a the sdstence of a world without conflicts is mese delusion. The 
like of this peace has not existed and nor will it ever exist" Nixon also 
says in The Favourable Opportunity': "The interest is vital when its loss 
threatens the security of the United States. Thus the continuous 
independence of western Europe, Japan, Canada, Mexico and the Gulf 
states is a vital issue for our country's security. Likewise, we have a vital 
interest in that the under-developed countries do not obtain nuclear 
weapons. The US has no choice except using the armed forces to prevent 
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the threat to its interests. ..In order to protect the threatened democratic 1 

governments, like in Israel and South Korea, we are prepared to use 1 

military force if necessary" 1 

z 

—On 13/ 1/ 1980 Carter delivered a 'State of the Union 1 address to the 1 

American Congress, and of what he said: "However, our position is ( 

completely dear. Any attempt from any external power to dominate the 1 

Gulf region will be considered an attack on the vital interests of the ( 

United States. Such aggression will be repelled by the use of any 1 

necessary means inducting military " 1( 

11 

—On 2/ 11/ 1990 Henry Kissinger published an artide in Yediot T 

Ahrunot under the heading 'Soon, America, You will Lose Deterrent T 

Force 1 , and of what he said therein: "The military option is without T 

doubt painful and difficult. It can indte demonstrations in Islamic 11 

countries and release the spark of new waves of terrorism. However, If 

these dangers must be compared against the dangers of a more difficult 11 

conflid at a later time if the signs of American weakness lead to the If 

collapse of moderate governments in the region, escalating the tension 11 

and the end of all systems" Z 

21 

—On 18/ 9/ 2001, it was published in the (Amerikatan) newspaper, on Z 

the internet an interview with the French newspaper Le Figaro Z 

conducted with James Schlesinger, Nixon's advisor and former American 1A 

Defense Secretary who currently works in the Centre for Strategic and Z 

International Studies, and of what he said: "Uprooting these networks Z 

requires many years because they enjoy a strong determination resulting 21 

from their strong belief in their position." 21 

Z 

—On the programme 'First War of the Century 1 on Al-Jazeera the 3( 

presenter of the programme guoted from the Washington Post that 31 

Henry Kissinger said under the title 1 Revenge is not Sufficient Response 1 : Z 

"It is necessary to face what happened with an attack against the system 31 

that produced this threat." 3? 

Z 

—The former Secretary (General) of the NATO alliance, Claus, 31 

formally announced that the alliance endorsed I slam in the place of the 31 

former Soviet Union, as a target for its enmity. BBCOnline.net guoted 31 

from President Bush on 17/ 9/ 2001 his saying: "This crusade, this war 31 
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upon terror wiU be for a long period. 11 

— Samuel Huntingdon says in his article in the American magazine 
'Foreign Affairs': "There is little possibility this continuous military 
confrontation betv\een the West and Islam since many centuries will 
weaken. Rather it is possible that it will increase in viciousness and 
severity..." 

— Shimon Peres said in his book 'The New Middle East': "...We are a 
determined people and there is no power on the face of the earth able 
to induce us to abandon this land after fifty generations of living in the 
Diaspora, fifty generations of suppression, torment and annihilation. 
We will never move from the only place in this world, in which we are 
able to renew our independence, guarantee our safety and live with 
dignity and honour. 

— Steve Dunleavy said in the New York Post journal after the incident 
of Tuesday: "Kill the bastards, train assassins, make contract with 
mercenaries and earmark millions of dollars to hunt the heads and bring 
them dead or alive, preferably dead. In relation to the cities who host 
these warms, bomb them with bombs in basketball playgrounds." 

The Probable Evidences of these vJho deny 
Gvilisation Srugcfein Mam 

These are their actions and sayings and they are both in harmony yet 
the deluded, and some naive Muslims, insist upon dialogue and deny the 
dash and struggle between civilisations. Some of this Ummah persist 
upon dialogue between religions, specifying Christianity with this 
dialogue, thus look for points of reunion between Islam and Christianity 
such as fighting against atheism, forgetting or pretending to forget that 
kufi- is one creed: 

{109:6} jii 

“To you is your deai' [TMQ Al-Kafirun: 6] for Allah subhanahu 
addressed the disbelievers with the language of plurality and said: 

1 jjjitSSi Igjt \j Ji 
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'' Stay o you didsdieuas '' [TMQ Al- Kafirun: 1] Then He mentioned the 1 

atari in singular form and said: 1 

{109:6} jt* 'Jj ^3 


"Toycuisycurdsai' [TMQ Al-Kafirun: 6]. Or like meetings to solve the f 

Palestinian problem Yet who created the Jewish state, protected it and 1 

assisted it with money weapons and support, other than the kafir states { 

founded upon the Capitalist civilisation?! The deluded have a duty to 1 

discharge, because they are intellectual agents. As for the naive, they are 1( 

joking and occupy themselves with something futile, and they share in 1] 

deluding the masses. They enter into meetings, dialogues and sessions li 

invited hy Jews and Christians. They are dubious calls, whose callers li 

intend to detach us from our drm, and mix the truth with falsehood, 14 

without sparing any effort for that: "Never will the Jews and Christians l. c 

be pleased with you until you follow their creed Say: If 

i: 

<r cJtJ' (JJL& 01 1* 

"' ' ' - ' ‘ 11 
s ' s •£ s * s s ' s 

120 5>Jl Tj J* Aij' J* U 2( 

...... 2 ] 

z 

' V oily the gjidanoscf Allah is the (ally) gAdanaz 1 And if you woo to fellow Z 

thdr desires afta~ what enme to you cf kno/dedc^ then you would hawe agAnst "2.4 

Allah nofsretatercrlidpo" [TMQ ATBaqarah: 120]. Z 

(And): 2f 

{68: 9} 0 Ijij 2f 

Z 

"Tlr^widotTiat you ajrrpnarrisa (with than} so that th^ aonjrarri.se (wdtl~L you)" 3( 

[TMQ Al-Qalam- 9] i.e. incline to them This ayah, even though it was 31 

revealed about the Makkan polytheists, however it applies upon every Z 

disbeliever ( kefir) and polytheist ( rrudnik ). The definite aayaat prove, 31 

and the Sahdbah have had a consensus iijrraa), and the Islamic Urrrmh 34 

knows, that the People of the Book are disbelievers; hence it is not 31 

possible to compromise with them and or incline towards them Rather, 3f 

it is obligatory to demonstrate the fallacy of their dan, their disbelief 31 

and lies, and invite them to enter the true drm, the deal of Islam After 3f 

establishing the Khilafah State, they are invited to Islam; if they reject, 31 
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then the Jizyah, and if they reject, then the sword. It is deception to 
deduce with His §1 saying: 


Ul Jjfcf Idj 


29:46 


"A rgoenct with thePeopLecf theBcxk ecaspt with that which is betted [TMQ 
Al-Ankabut: 46] and remain silent about the ayahs, conclusion: "except 
those who do wrong among them. And say: 


di j^lJl Jjjfj O Jjj' twT 

46 


' Webdiecein that which was receded to us end reeded to you, cur Gad and your 
Gad is one and we subnit (in Idem) to Mini' [TMQ Al-Ankabut: 46]. So 
those who among them made wrong are excluded from the arguing with 
that which is better; they are the one who fight and do not [ray Xh&jizyah, 
so what is reguired is the triumph over them and not arguing with them 


It is also erroneous to deduce His if saying: 


, .- •> , * ' ' = > , , - as if 

ill I jJasi\j l) jJUlP ill £j> IjJuiri t)Jij 
{11 T21-122} 0 


"And scytothcsewhodonctbdiece 'Act acnardingto your ability situaticnand 
way We care acting (likeeis^. And wait! We(too) arewaitinej' [TMQ Hud: 121- 
2] as 'peaceful co-existence between us and them 1 . This command 
indicates intimidation and threat. Rather, we are commanded, beyond 
intimidating and threatening them, to fight them until they embrace 
Islam or pay the jizyah as will follow So where is the peaceful co¬ 
existence?! As for the deduction with His #1 saying: 

ss o ^ ^ ^ z ) ^ 

jjJUlj j*> jjAJIj 'ji 4 '" jjJJl <3] 

JL£*> .» g: : ; J . . / 2 £ i rfUl cM 1 £jZ>\ 

{22:17} 
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"V oily these who bdiece and the Jews and Sabians and Christians and 
Zanoastrians, andthcsewhoassodate(witltAllah), xeilyAllah willjidgsbetweeti 
theneon theDaycf Resunuticn. V gilyA llah is witness oaa~ cdl thincf' [TMQ 
Ai-Hajj: 17] for leaving "the differences in beliefs and conduct between 
us and them to Allah to judge between us on the Day of Resurrection" 
If this means not compelling them to enter Islam, then it is correct If 
it means that Allah will judge between them on the Day of Resurrection, 
then that is also correct. If it means not inviting them to the cleen of 
truth, it is false, because we are commanded to cany the dd wnh to them 
until they embrace I slam or pry jizyah or they are fought. If it means not 
fighting them, this is also wrong, because the offensive war (cftal ut- 
taleib) is fard as will follow 


As for deducing from His M saying 


J* Jr J*4 j»ij jAl' ^ pJ ji- lii! tf 

0 9^ ^ ® IS z 0 ^ ^ J| / 1 

L«?sj aXJI 01 1 j^Aj^J O' 


{60:8} 


"A 11 ah does not jorcNhit you to deni kindly end justly with regard tothceewhocSd 
netfieftyu euertheclern ncrdroieyuftrornyur houses. VeilyAllahloces these 
arejust' [TMQ Al-Mumtahinah: 8] upon kindness, justice and treating 
these people well. It is said that what is meant hy this ayah is those who 
believed in Makkah and did not emigrate, so the deduction with it is 
outside the subject If the meaning is everyone of the people of (other) 
religions, the deduction is correct regarding those who did not fight us 
or drive us out from our houses. Definitely this does not include those 
who fight the Muslims of Palestine, expelling them and assisting in their 
expulsion. Also it does not include everyone who fights the Afghans 
now; expelling them and assisting in their expulsion Likewise, it does not 
include any people fighting us in I rag since the Second Gulf War, neither 
does it includes those fighting us in Kashmir, Chechnya and their like. 


If they use as evidence His IS saying 

✓ o ^ o ^ 

{8:61} $ 

"Ard if they i neli ne to jaenee, then yu irdinetoW' [TMQ Al-Anfal: 61] (to 
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say) that Islam is a dem of peace and that peace is the origin, then this 
oy ih has to be understood together with this crydht 

{47: 35} £> jkSl (JU' Ji 'j&tfj ' yf & 

"Be not weak and call to peace while you have the upper hard' [TMQ 
Muhammad: 35]. 


So if Muslims are living with dignity strength, power and (as one) 
group (janrfah ), then no peace. The evaluation of the benefit, or 
otherwise, of peace is left to the KMafah, and there is no importance to 
the evaluation of anyone else unless he is delegated by him If they use 
as evidence His If saying: 


OlklttJl IjAJtf Slj ^ 1 j£aT jjjJl \j 

iS £ £ fi s 0 \ ) 4. 

208 sy-ii {£-* •uj 


"O you who Idieafi eata~ irtra subrrissicn (as-sHnf (inpictcly end clo net. ftilew 
thefbotstepscf Satan. "Verily heis an capaa goery to you." [TMQ ATBaqaratl: 
208] It is said that it is necessary to know those being addressed with this 
oy ih then know the meaning of 'as-silrh. Those who believe 1 could mean 
the Muslims as being addressed and it could be the believers in Prophets 
before Muhammad, and 'as-sUrri could here be Islam or it could mean 
peace (sulh). If those addressed are the believers in Muhammad there 
is no meaning in saying to them 'Enter into peace with believers', 
because they are not warriors but are rather believers like them; it is 
only said to them- 'Enter completely into Islam, meaning the obeying of 
all His Shari'ah and establishing His limits and rules, without trying to 
choose some and leaving some.' If those addressed are the believers in 
the previous Prophets, there is no meaning in requesting them to enter 
into peace; rather this meaning does not exist in the Qur’an. At-Tabari 
said: "As for calling them initially to peace, this does not exist in the 
Qur'an." So the meaning is calling them to Islam and to enter therein. 
Thus whoever was the one addressed, there is no call thesein for Muslims 
to enter into treaty of peace with disbelievers i.e. mutual peace 
(nuwfdt ah). And if they use as evidence His M saying: 
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^ ilii jSr ui jUlii j&Ji ijaifj pir ’jL-ti 1*11 ’jy*\ di 


90 tLJi 


"A rd if they witidniwfirm you, ficjrt, not against you ard tffiryu ;mcc; thc-n 
Allala has apered no wayforyou against fhgrV [TMQ An-Nisa: 90] (to say) that 
it is hanam for Muslims to initiate fighting against peaceful disbelievers 
who withdraw from fighting Muslims It is said that this ayah relates to 
hypocrites who befriend and reach a people with whom we have a 
covenant i.e they follow their rule in the treaty ( rruwadddh ). It might 
mean those who go out with them under compulsion to fight us and 
then they withdraw from the fighting, like those who came out on the 
day of Badr with the polytheists; then there is no way for us against 
them If they use as evidence His Sf saying: 

{22:39} j*-*^ 

✓ / / s S S / / / 

" Perrissicn(toficft) is (fveatothceewhoweefaucft, beaause1h%/wee oppressed. 
A rdveilyAllah isA Beta support thorl' [TMQ Al-Hajj: 39] (to say) that the 
permission to fight. is for the oppressed against whoever initiated fighting 
against him. It is said that the command to fight is absolute (mutlaq) 
without restriction to the situation of oppression. This is because His if 
saying: "because they were oppressed" is not a divine reason {'illah) for 
fighting, but rather a descriptive reality {wnsf wag'). This is because the 
Quraysh used to severely harm the Muslims who would come to Rasool 
Allah ft, beaten and wounded in the head, complaining to him and he 
would say to them "Be patient for I have not been commanded with 
fighting' 1 until they emigrated Then this aydh was revealed whereon Allah 
commanded them with fighting after He prevented them from it. Ad- 
Dhahak said: "The companions of the Messenger of Allah ft sought 
permission to fight the disbelievers when they harmed them, and Allah 
revealed: 

{22:38} li ilil 0} 

* * '' '' 

'VeilyA llah likes not ary treacherous didadieeh' [TMQ Al-Hajj: 38]. When 
he emigrated, it was revealed: 
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{22:39} 1ft J^sj Js- HJl ujj 1 jlU? Lfl 0jJb'li ^JUJ Oil 

✓ / / / / / / / / 

"Parrissicn (to fief it) is <j\rn to those vibo wcefineft bsnusetii^wBeappressad. 
And \jsilyAllah isAideto support thari [TMQ Ai-Hajj: 39]." Thus the ayih 
was revealed to lift the ban from Muslims in repelling harm from them 
So it is a specific situation, even if it avails the command to fight via the 
indicated meaning {daLaLat al-idvnn). So the ayth does not explain the 
legitimacy of fighting in the way of Allah, but the legitimacy of fighting 
to repel harm Thus there is no contradiction between this ayih and the 
aayiat of At-Taubah. Moreover, the aayat of At-Taubah were revealed 
later, so there is no abrogation, specification or restriction (to them). 

If they deduce with the hadit/i of ibn Abi Awfa that is agreed upon: 
The Messenger of Allah yi said: 

lilS «Li\*Jl dll IjJjJl s-lftl I y ^Ul tgjl 
<U^-I pi Ij«*ApI j 

" O people, do not wish to meet the enemy and ask Allah foi well¬ 
being. And if you meet them, be patient and know that Paradise is 
under the shadow of swords." This Trrfto has no relation with mutual 
peace, since what is thereon is prohibition from wishing to meet them not 
prohibition from fighting them or the command for making peace with 
them The scholars have said this prohibition is due to what there is in 
wishing to meet the enemy of pride ('yob); so it is a deduction out of 
context. There are other attempts of deduction that do not deserve 
rebuttal, nay they do not (even) deserve mention. However we mention 
them to prove that some of these people do not refrain from gathering 
the evidences in any way Their main concern is to prove Islam is a cfem 
of peace and not a cfem of struggle, conflict and jihad. Rather, in their 
view it is rather a desi of security peace and tolerance Some of what 
they claim to be evidence in the subject is His It saying: 

{106:4} 

"A nd madethg-nsafe franfirn" [TMQ Quraish: 4] and His IS saying: 
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"... a secure sanctuary)' [TMQ Al-Ankabut: 67] and His M saying: 

SO s 0 s 

{95:3} cfroOl JLU3I iJLftj 

"And by this city cf security' [TMQ At-Tin: 3] and His 9® saying: 


o * 9 s. os s 3 


{24:55} 


"AndWeWll e<chanc^fd~thanseourityafba~thdnfejr'' [TMQ An-Nun 55]. 
And his saying H: 


4j(J twT 


"Whoeverof you awakes safe in his flock (sub)." This, indeed, is 
scorning of the Shar'd and the minds of people! 

Rebutting the Probable Ridenoes cf those Denying 
the Offensivefind (Jihad ut-tnlab) 

Those saying I slam is a dee-i of peace deny offensive jihad i.e initiating 
fighting with the disbelievers They confirm the defensive war and deny 
the offensive war (cftal i t-tnlah) i.e. initiating the attack. Some of them 
believe there is no necessity for this matter since it is possible to 
overcome the material obstacles and convey the dd wih to disbelievers 
without colliding with these obstacles, by using the internet, media, 
books, leaflets, buildingmosgues and Islamic centres in the heart of the 
countries of disbelievers, and live contacts with individuals to make 
them enter the deal of Allah. They claim that this takes the place of 
offensive war. This view collides with the texts of the Book, Sum-ah and 
ijrraa Us-Sahabah that all command that we initiate fighting against them, 
even if they do not initiate against us, if they do not accept I slam or pay 
the /7>y//7 and submit to the rule of Islam These texts are not reasoned 
with the reason ( illah ) that jihad is only obliged in the situation of 
inability to convey verbally As for the Book, it is His M saying: 

dill \ j > 0Slj *51 j Si jJpJl 'jAjli) 

I jij! jj JJl 'ey* Vj a}j~»jj 

{9:29} dfjfc'Cp j^ftj Jb Jl IjLjJ Jj&- LjI^JI 
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"Fiejtt thcsewho do net bdievein Allah ncrtheLast Dey norforbid what Allah 
and Mis Messaiep- forbid nor fcHcwthedeaicf thePajfdecf theBock until they 
payjizyah readily and thy erre humbled' [TMQ At-Taubah: 29]. 

And His H saying: 

jutLji u 4 JJ 1 01 1 ja1^\j ^iii"" jJLrLaj KrS dilS' 1 I 

{9:36} 

11 F’ifj'fc thepdythdsts adledixdy as thy fiejtt you adlectivdy A nd r&r&rba-that 
A llah is with thepicud' [TMQ At-Taubah:36]. 

And His M saying: 

j* Aal^- j^Jll \j 

{9:73} ^-A«Jl 

" O Prcphd, fiejtt thedisbdiaas emd hypocrites ard beharsh agrinst than Phan 
abode is Hdlfinz a wretched deshnaticnT' [TMQ At-Taubah: 73]. 

And His M saying: 

d jAiUij I jL ^ g.-aii ja 4$jiitl iUl cM 

fi 0 ^ y ^ x Jo 1 * 0 ✓ W 

cM^iDlj SljjsJl ^9 dllf U^j (Jjiafljj 0 j i - Ai <tUl J-~» 

✓ & } a y * y y 

jjfc [JJi J 4j ] I ^jA Cj*3 

y yy ' x y y y y y y y y 

0 ^ y 0 

{9:111} jjalt 

"Verily A llah purchased from the believers than souls and property so that 
Paradise is for than. Phey fiejtt in the wry cf A llah thy kill and are killed. A 
prcrrisebindingupcnlBimin thePcrdh Bible and Quh an, and whoistrua~tohis 
cavatart than A llah? Dial rgedee in the bargain that you have aonduded. A nd 
that isthesupraresumesd' [TMQ At-Taubah:111], 

And His H saying: 

idflip jjjJl 'jJlJli 'jj£»T jjjJl Igjl U 

{9:123} j&\j 


"O you who heliexr; fiejtt, those are dose to you among the disbdievas and Id 
thanfind harshness in you. A nd know that Allah is with thepieoud' [TMQ At- 
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Taubah: 123]. These are exyxt from At-Taubah which is among the last 
which was revealed without anything coming to specify restrict or 
abrogate it, so it is evidence that jihad encompasses defensive and 
offensive war i.e. the fighting of defence and offence. As for His IS 
saying: 

{8:61} Ij^tbr <!)}j 


"And if they i ndi ne to /rate tharyouindinetoit' [TMQ Al-Anfal: 61] and 
His If saying: 


j 4JJI &\ Ijiau Jjl J-~*> ^ Ijljiij 


{2:190} 



"Ficft in thewrycf A llah thcssfiefirtirkjycu and do rot transgress. V ailyAllah 
loves not thetransgesserd' [TMQ ATBaqarah: 190] and His ulif saying 

{22:39} j»A^ip t)lj I yJk 0jAjISj jjJJJ Oil 


"Penissicn (tofieft) hasbeai gven to those who ware fbueft banusethywne 
oppresssd. Verily A. llah is Able to support than)! [TMQ Al-Hajj: 39]. These 
eicyoot and their like are not suitable to specify the generality of theayaat 
of At-Taubah, nor restrict those which are unrestricted ( mJlaef) because 
they were all revealed before the aayaat of At-Taubah, and the precedent 
(text) does not specify the later (text) nor restrict it. This is because 
specification is eguivalent to abrogation of apart of the general (text) as 
it diverts the rule from its generality lay invalidating it in a part of it 
and putting another role in its place As long as specification is eguivalent 
to abrogation, and it is stipulated in abrogation that the abrogator 
(msikh ) is later than the abrogated (nemsuldi), then these aayiat are not 
suitable to specify the aeyaat of At-Taubah because they are precedent to 
it in revelation. The aeyaat of At-Taubah are among the last of what 
was revealed in Jihad \ so specification does not arise. What is said 
regarding specification is likewise said regarding restriction, as it is 
necessary for the restricting text to be later than the unrestricted text or 
accompanying it, so as to be a restriction for it, or so as to apply the 
unrestricted text upon the restricted one. Therefore the general remains 
upon its generality due to the absence of any specifying text to specify 
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it; and the absolute remains upon its unrestricted nature due to the 
absence of any restricting text that the unrestricted can be restricted 
with it or applied on it. 

As for the Sunmh, this is due to what the two Sheikhs reported from 
the hodith of 'Abdullah bin 'Umar who said: The Messenger of Allah M 
said: 

4 S 1 I Jo?j <&! *)}l <dl *s! Of Jjllf of o y >f 

J I y*-P£- OJJj 1 j!a 9 OlJ fllS*j)l I jpjij I 

jbu Oil ^ip j l$d£ 

" I was comnanded to fight the people until they bear witness 
that 'La ilaha ilia Allah, Muhammad Rasul-Allah', establish the 
prayer and pay the zakaL If they do that, they safeguard their 
blood from me except with its due right, and their accounting is 
with Allah." And in another narration: 

ijgfi Ij^flp Ia 0 li(9 4l)l 4jl I, ^*>bjl Jjli' 01 j^l 

Oil (Jl ^ 0 l JA fj (*A{.lO 

" I was commanded to fight the people until they say ‘ La ilaha ilia 
Allah. 1 If they say that, they safeguard their blood and property 
from me except with its due right, and their accounting is with 

Allah." And what Muslim reported from Sulayman bin Buraydah from 
his father: "When the Messenger M would command an Amir over an 
army or expedition, he advised him to fear Allah in himself and 
goodness for the Muslims with him Then he would say: 

Oib ja IjJb\9 t Oil J-~<< <J Oil (*M>b Ijjpl 

C.Q] liij t uJj l*5lj % I jhs IjjUAJ t IjA*j 'jjp' t 
iJjjbrf U j$x»l9 jf JLa^ Jl jZil ja iJjAP 

JJli iijjbrf 019 Jl f i d &j (*$^> JJI9 
01 (*il <0® (il (*-$**"' f <• 0 &j 
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Of ijjf 0 ^ t ji jsr^il ^ U j ji yrlgUfU (*$ 1 $ dUi ljl *9 

gjlp iS Ol^PlS* 0_^ij^J (*^l (*Ajj^"\9 I ji 

01 *^l *yiilj <w~*Jl *0 OjSC 1 *jfj ^Oil 

t (*A 019 t 4 jJ^" l gl.A Ijjl (*A 019 t jyU~0.l lj,AAb£ 

(*$1j\9j (*$Jp Olb Ijjf (*» 019 t (*$^P u&J 

‘Attack in the name of Allah in the way of Allah. Attack and do 
not misappropriate (from the booty), betray, mutilate or kill 
children. When you meet your enemy, invite them to three matters 
(I <1 iis.il) 01 (kliilal), so whichever they respond to, accept from them 
and desist horn (fighting) them. Invite them to I skim; if they 
respond to you, accept it from them and desist from them Then 
call them to move from their homeland to the homeland of the 
Muhajireen. Inform them that if they do that, then for them (in 
rights) is what is for the Muhajireen, and against them (in duties) 
is what is against the Muhajireen. If they refuse to move, inform 
them that they are like the bedouin Muslims; the rule of Allah that 
apply upon the believers apply upon them but there is no spoils of 
war or booty for them except if they fight together with the 
Muslims. If theyrefuse, ask them for the jizyah; if theyrespondto 
you, accept from them and desist from them. If theyrefuse, seek 
assistance in Allah against them and fight them." 

These two lYxlth are explicit that jz Art is initiating the fighting And the 
Messenger of Allah ijg initiated fighting Hawazin at Hunayn, Thaqif at 
Taif, and the Byzantine Romans in Mu'tah and Tabuk. And he went 
forth to fight twenty seven ghazwat (battles led try the Messenger) in 
nine years apart from the expeditions (led by companions). 

As for ijnrta Us-SalYitxih that jHyktI is fighting in the way of Allah to 
spread Islam, and that it is initiating the fighting, the conguests of Iraq, 
Persia, Ash-Sham, Egypt, North Africa, Khurasan, Kabul, Sijistan etc, 
suffice to prove it. The Copts of Egypt did not attack the Muslims, and 
the Berbers and Dailem did not attack them. All of these countries were 
conquered at the time of the ScJY±ah, and they initiated the fighting 
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against them and conquered these lands. After that, is there room for ] 

saying that /Uriel is only defensive war and that there is no offensive war E 

in Islam? E 

z 

CbndusLon e 

( 

In brief the dash of dvilisations is an inevitable matter. It existed in ' 

the past, exists now and will remain until the dash ends shortly before { 

the Hour, since it does not come except upon the worst of creation. Do f 

not be deceived, O Muslims, by the callers to the dialogue who place 1( 

their heads in the sand and condone humiliation and defeat. Make the 1] 

preparations required for the conflict, since the Capitalist Western If 

dvilisahon has knocked you down militarily politically and economically; IE 

however they will never defeat you intellectually Your 'aqaadoh is hard to 1< 

defeat; and it remains alive in the souls, except that some concepts of IE 

your civilisation coming out from your 'aqaadah have been afflicted with If 

some contamination and some dust has struck them So work to purify Y. 

them and shake the dust away from it ky returning to the Book and If 

Surmah. Beware of accepting a saying without evidence, or accepting a It 

saying with evidence from a non-mujtahid or from the one reporting 2( 

from him. This is the period of ignorant leaders, who give fatawa 2] 

without knowledge So beware of them, and search for sincere active Z 

scholars, and take your efen from them, for they are the lamps in the Z 

darkness, and they are few today. And know; that the ultimate triumph 1/ 

and victory is for Islam and Muslims. This is what Allah and His Z 

Messenger promised us in definite reports ( akl-bar cpfiyya), so be 2f 

confident in the good promise of Allah. Work to appoint your KhaLafdh, 2", 

and establish your community (jarra’dh ) over one man from among you 21 

so as he makes the preparations, unifies the Umrah, terrifies the enemy Z 

protects the territories, deals with the citizens justly distributes equally 3( 

and Allah makes at his hands this deai dominant over all other cfers, 3] 

even if the polytheists detest it Z 

3E 

O Allah, guide the Ummh of Muhammad to that which pleases You 3? 

and make it deserve Your support. O Most Merciful, wo are weak at Z 

Your door, appealing for Your help and seeking Your protection, 3f 

dedicated in utter submission to You, desperate for Your help. Support 3E 

Your cfes-?, verify Your promise, and bring down Your Victory. For You 31 

is the praise in every situation. E$ 
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